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 There is a story that a Roman emperor ordered that the statue of a god should be removed from its own locality to Rome. When the operation began the piece of sculpture burst into laughter.
 
 INTRODUCTION Loveday Alexander
 
 There can be few topics on which public opinion has changed more radically in the last hundred years than the idea of Empire. Olivia Manning neatly captures a precise moment of change in The Danger Tree, published in 1977 but reflecting the shifting moods of the British in Egypt in 1942. A young British officer, freshly arrived from home, is shocked that the more experienced heroine should question what the British have done for the native Egyptians: 'We've brought them justice and prosperity, haven't we? We've shown them how people ought to live.' He and his kind, she reflects, believed that the British Empire was the greatest force for good the world had ever known. They expected gratitude from the Egyptians and were pained to find themselves barely tolerated.
 
 Her own view is more cynical: What have we done here, except make money? I suppose a few rich Egyptians have got richer by supporting us, but the real people of the country, the peasants and the backstreet poor, are just as diseased, underfed and wretched as they ever were.
 
 Even the role of military protector has to be challenged: They don't think we're protecting them. They think we're making use of them. And so we are. We're protecting the Suez Canal and the route to India and Clifford's oil company.1
 
 This debate, mutatis mutandis, could be paralleled almost exactly in 1. O. Manning, The Danger Tree (first published Weidenfeld and Nicholson, 1977): quoted from Fortunes of War. II. The Levant Trilogy (Harmondsworth: Penguin Books, 1982), p. 24.
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 relation to Rome. It is strange now to read Rostovtzeff s cheerful description of the 'great benefits] conferred on mankind by the Roman Empire', 'not for a single inconsiderable aggregation of men but for all who were more or less influenced by civilization', and of the 'civilizing mission' achieved by Rome not by constraint or violent means, not by arms or by transferring nations from place to place, but by peaceful methods and by the natural attraction of a higher form of life offered by a dominant state and nation.1
 
 In a post-imperial world, there is something rather disturbing about such a positive estimate of the benefits of empire: we expect something cooler and more cynical, along the lines of these words written by Brunt in 1978: Under the Principate the worst feature of republican misrule were obliterated; above all, peace and order were better preserved. But exploitation did not end. . . Provincial revenues were spent lavishly on feeding and amusing the inhabitants of Rome and beautifying the city, to say nothing of court expenditure. These privileges were not challenged by provincials in the senate or on the throne. Equality as between Italians and provincials was not attained, until all were sunk in equal misery.2
 
 But the twentieth century has no monopoly on scepticism about the imperial ideal. The Babylonian Talmud contains an enigmatic dialogue which provides an uncanny echo to the debates of the historians (which in their turn echo post-war Europe's political unease in relation to its imperial heritage): Rabbi Judah (bar Ilai), Rabbi Yose (ben Halafta) and Rabbi Simeon (bar Yohai) were sitting talking. . . Rabbi Judah began: 'How splendid are the works of this people [i.e. the Romans]! They have built market-places, baths and bridges.' Rabbi Yose said nothing. Rabbi Simeon bar Yohai answered him: 'Everything they have made they have made only for themselves: market-places, for whores; baths, to wallow in; bridges, to levy tolls'.3 1. M. Rostovtzeff, Rome (trans. J.D. Duff; Oxford: Oxford University Press, 1960), p. 215. This edition is based on the 1928 Corrected Impression of the original 1927 publication. 2. P.A. Brunt, 'Laus imperil', in P.D.A. Garnsey and C.R. Whittaker (eds.), Imperialism in the Ancient World (Cambridge: Cambridge University Press, 1978), pp. 190-91. 3. b. Sab. 33b, N.R.M. de Lange (trans.), 'Jewish attitudes to the Roman
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 This story, though it is not actually discussed in the present volume,1 goes some way towards explaining the primary motivation for Images of Empire. The narrative date of the exchange is around the time of the bar Kochba revolt, the second great Jewish revolt against Rome which took place during the principate of Hadrian. It expresses a range of views of the empire whcich are those of contemporaries, not the projections of modern historians; and it expresses the views (or some of the views) of the ruled to set alongside the better-publicized views of the rulers. The Roman Empire, in fact, provides an almost unique example of a great empire of the past where we have access to a variety of contemporary comment 'from below' as well as 'from above'. Not all of it is easy to decode; ancient apocalyptic, the exegetical techniques of Qumran or the Church Fathers, early Jewish mystical writings or Romano-British archaeology: these and other specialist areas of study all have light to shed on the experience of living in the Roman Empire, but they all require the interpretative skill of an expert in a particular field if they are to be made accessible to the historian. Hence, quite simply, the idea of an interdisciplinary colloquium on the Roman Empire, focusing primarily on the varied images generated by that empire among its subjects. The Images of Empire colloquium was held at Halifax Hall in the University of Sheffield in March 1990, under the auspices of the Deparment of Biblical Studies. This volume contains the conference papers, more or less as presented on that occasion. The first two papers set up what appears to be a neat polarity between the centre and the periphery, and between positive and negative views of the empire. Miriam Griffin starts, appropriately, at the centre, with the 'bread and circuses' of the Imperial City: what effect did the city itself, recipient of so much of the emperors' attention, have on the provinces? What effect was all this expenditure designed to have? Richard Bauckham's paper shows the obverse of this particular image: for one provincial at least, the author of the book of Revelation, the Imperial City is a whore, her luxurious lifestyle supported by military coercion and related directly to economic exploitation of the provinces. Yet things are never as simple empire', in Garnsey and Whittaker (eds.) Imperialism in the Ancient World, pp. 255-81 (p. 268). 1. See de Lange's article mentioned in the previous note for a discussion of rabbinic views of Rome.
 
 14
 
 Images of Empire
 
 as they seem. As Miriam Griffin reminds us, the creation of an imperial ideology is impossible without some degree of 'collusion of belief and expression. . . between those above and those below'. This insight is echoed in contemporary study of the more recent empires of Europe: Peter Marshall, Rhodes Professor of Imperial History at King's College London, says in a recent article: The creation or the operation of empires are now generally seen as depending on interactions between Europeans and other peoples rather than on the simple exercise of European power. Thus when Europeans acquire control they are likely to have been responding to developments within indigenous societies, and their empires appear to a considerable degree to have been shaped by those who were willing to cooperate with them.1
 
 Views like this may find some support in Keith Branigan's essay on the archaeological evidence for indigenous views of the Roman Empire from Roman Britain: 2 is the 'Asterix' image of heroic resistance a mirage reflecting the unease of historians rather than the feelings of the ancient Britons? If it is, then it is at least not a modern creation: for whatever reason, one of the most damning indictments of empire, ancient or modern, is that found in the speech composed by the Roman historian Tacitus for the Scottish chieftain Calgacus, discussed here by Derek Mosley. Clearly it was not only provincials who saw the unsavoury underside of the empire—and not only Romans who profited from it. With the next three essays we return to the eastern empire. If 'the consent of the governed', in Miriam Griffin's phrase, was an essential element in the success of the empire, characters like Agrippa II (and for that matter his chronicler Josephus) are often treated as typical of the 'consenting classes', those locals readiest to support the empire and with most to gain from it. Yet as Tessa Rajak argues, Agrippa's speech expresses the voice of a pragmatic realism rather than of acquiescence in the imperial ideology, and may even be read as 'an implicit, suppressed apocalypse'. Josephus, read in this way, turns out 1. P. Marshall, 'Overseas Expansion and Empire', History Today 41 (May 1991), pp. 32-36 (p. 33). 2. The possible uses of archaeological evidence for this kind of enquiry are explored further in K. Branigan (ed.), Rome and the Brigantes: The Impact of Rome on Northern England (Department of Prehistory and Archaeology, University of Sheffield: Sheffield, 1980).
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 to be more complex than is often thought, and this complexity is even more evident when we look at some of the Hebrew and Aramaic literature produced in the eastern half of the empire around the turn of the era. In a careful analysis of the commentaries found among the Dead Sea Scrolls, George Brooke issues some cautions about the identification of contemporary allusions in exegetical texts which have some implications for the study of parallel phenomena in the New Testament. Nevertheless, Brooke's study shows clearly that Roman power was a fact of life even for minority groups on the fringes of the empire, and that one way to make it manageable was to locate it within the group's indigenous traditions. In Philip Davies's essay this process is seen again: Rome, which was hardly on the horizon when the book of Daniel was written, comes to dominate its exegesis in succeeding centuries through the identification of the empire with the 'fourth beast' of Daniel ch. 7. Moreover, Davies argues, the perspective of these texts is not a narrowly sectarian one: 'it is the extent of Roman rule which is deplored and not any particular wrong done to the Jewish nation', a point made also in Bauckham's study of the Christian apocalypse. Both confirm indirectly that the strongest counterbalance to an imperialist ideology is likely to be a rival ideology; and both also suggest that this rival ideology may provide a foundation for opposition which is broader and deeper than the wrongs of the individual. Two papers on Luke-Acts shed new light on the vexed question of Luke's attitude to the empire. Luke is widely regarded as the most pro-Roman of the NT writers; both these papers draw attention in different ways to an expected feature of his narrative, what Vernon Robbins calls its 'aggressiveness'. The empire is seen as a proper 'workplace' for the Christian religion, and to that extent is accepted: but may not this very acceptance contain an implied challenge to the empire's claims? Douglas Edwards sets Luke's narrative alongside the novel Chaereas and Callirhoe which, he argues, also makes suppressed claims for the author's home city of Aphrodisias and the cult of Aphrodite. Both studies suggest that these apparently naive narratives, like the tales of the book of Daniel, may have more to tell the historian than would at first appear. Intriguingly, there is surprising confirmation for Robbins's use of the social-geographic term 'territoriality' in the patristic writer Hippolytus cited by later Gillian Clark, which brings the 'aggressiveness' decidedly to the fore.
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 Martin Goodman brings us back to the question of the relationship between text and history. Like the archaeologist, he argues that 'staring at texts can have only limited value' compared with looking for hard evidence of resistance or revolt: behind the rhetoric we must look for the reality, and in this light the Jewish subjects of the empire did not in fact differ markedly from their fellow-subjects in their range of responses to Rome. In the last analysis, however, texts are what we mostly have to go on, and the last three papers in the volume explore the imperial theme in some of the Christian and Jewish literature produced under the later empire. Steven Fanning explores the use of imperial language in Jerome's Vulgate, one of the most influential texts of the Middle Ages, where, for example, he detects a perceptible heightening of the majesty of God through the use of imperial language. Gillian Clark takes us through a selection of Patristic writers, always more complex and less predictable than their reputation allows them to be: even Eusebius's 'starry-eyed report of the Council of Nicaea' should not be dismissed as empty flattery. And finally, Philip Alexander looks at the Jewish mystical tradition, where, he argues, the ritual of the imperial palace is transferred to the heavenly court. His conclusion aptly sums up the ambivalence—and the fascination—of much of the material studied in this volume. Taking over the language and imagery of the empire into the religious vision of the mystic might seem to be a final betrayal of a long and honourable tradition of resistance to the dominant culture. Yet if Alexander is right, that would be a too-hasty conclusion. The mystics, he argues, projected their hopes upward to a supra-terrestrial, hidden world in which the relationships that pertain in this world are reversed... If they could not speak to the king on earth, they could speak to the king in heaven and be assured of his protection.
 
 Like much of the literature studied here, these texts do not present a programme for political action; but this does not mean that they are not subversive. Empires can physically coerce their subjects, but they cannot easily compel the imagination or storm the citadel of the mind. . . [These] visions can, consequently, be seen as an effective strategy for resisting the imperialism of 'wicked Rome'.
 
 The papers appear below in the order in which they were presented orally, and broadly in the same manner. No attempt has been made to
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 summarize the findings of the colloquium or to synthesize out a unified position: the papers represent the individual viewpoints of their authors, writing from a variety of distinct intellectual traditions, unified only by their focus on the central theme of the images generated by the Roman Empire. In preparing the material for publication, the authors have been encouraged to preserve as far as possible the freshness of the original occasion, where the sheer dynamics of addressing an interdisciplinary gathering created both an impulse to communicate with specialists in neighbouring disciplines, and a corresponding willingness to grapple with unfamiliar material, which are not always characteristic of academic conferences. It is my hope that, although the book contains a wealth of detailed information, both the freshness and the desire to communicate will come across in print, so that the book will be of interest not only to other specialists in the various disciplines represented at the conference, and to students of the Roman Empire, but also to the general reader with a taste for the ancient world. My thanks are due, firstly to all the contributors for making the colloquium (and the book ) possible, and to George Pallant-Sidaway for the (non-archaeological) illustrations; to all those who helped with the colloquium itself, especially Christina Cockcroft; to Anne Alexander for indexing assistance, and to all those at Sheffield Academic Press who have helped to bring this book to completion. The book is dedicated to the memory of Professor F.F. Bruce, founder of the Department of Biblical Studies at Sheffield, whose own personal odyssey took him through many of the disciplines covered in this volume, and whose support for interdisciplinary study of the NT continued up to his death in September 1990. Further Reading This book does not claim to be a complete introduction to the subject, and we have not tried to draw up a comprehensive bibliography on the diverse subjects covered in these essays; but students who wish to read further will find plenty of leads to follow in the footnotes to each paper. Particularly noteworthy are: P.D.A. Garnsey and C.R. Whittaker (eds.), Imperialism in the Ancient World (Cambridge University Research Seminar in Ancient History; Cambridge: Cambridge University Press, 1978).
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 Images of Empire A. Giovannini, (ed.), Opposition et resistance d I'empire d'August a Trajan (Entretiens sur 1'antiquitd classique, xxxiii; Geneva: Fondation Hardt, 1987). K. Wengst, Pax Romana and the Peace of Jesus Christ, (trans. J. Bowden from the German Pax Romana. Anspruch und Wirklichkeit. Erfahrungen und Wahrnehmungen des Friedens bei Jesus und im Urchristentum [Munich: Christian Kaiser Verlag, 1986]; London: SCM Press, 1987).
 
 On the Jews and Rome, see further G. Stemberger, 'Die Beurteilung Roms in der rabbinischen Literatur', ANRW II. 19.2 (1979) pp. 338-96. M. Hadas-Lebel, 'L'evolution de 1'image de Rome aupres des Juifs en deux siecles de relations jud6o-romaines—164 a +70', ANRW II.20.2 (1987), pp. 715-856. The NT evidence is summarized in K. Aland, 'Das Verhaltnis von Kirche und Staat in der Friihzeit', ANRW 11.23.1 (1979), pp. 60-246. See also W. Schaefke, 'Fruhchristlicher Widerstand', ANRW 11.23.1 (1979), pp. 460-723.
 
 URBS ROMA, PLEBS AND PRINCEPS Miriam Griffin It is only right and proper that a colloquium on Images of Empire should start at the centre, where many of the most important and familiar symbols of imperial majesty in the Roman style were first generated. It is also right that it should start, in particular, with the Princeps and the ordinary citizens of the city of Rome, for it could be said with justice that the urbs Roma itself was one of the most vital images of the Imperium Romanum. The ambiguity of the word 'Rome' to mean a city and an empire is not just a modern one. In the panegyric To Rome, delivered by Aelius Aristides in the mid-second century CE, the Greek orator celebrates her both asrc6A,i tribuniciove subsellio' (cf. Dio 60.16.3). 2. Suet. Aug. 72; cf. Plut. C. Gracchus 12. 3. Tac. Ann. 3.57; see Lacey, 'Summi fastigii vocabulum', p. 33; and p. 32, n. 3 below. 4. Tac. Ann. 3.70; 14.48; 16.11. At 1.10 the senate expects Tiberius, if he refuses its decree granting him full powers, to use his veto. In Dio Cass. 60.4.5, Claudius uses it to protect his predecessor's memory, a form of clemency.
 
 GRIFFIN Urbs Roma, Plebs and Princeps
 
 31
 
 from fomenting and leading political opposition? Caesar's experience may again have weighed with him in this, and Octavian himself had removed a tribune from office in 29 BCE. Tribunes continued to exercise the veto in civil suits and against legislation, usually on behalf of the underdog, such as actors and defendants,1 but it is perhaps significant that the last attested instance of its use in a political context was an act of sycophancy towards the emperor, just as Vitellius as Princeps appealed to the ius auxilii of the tribunes to protect himself.2 Hardly any tribunician legislation is attested except the emperor's, and what there is tends to be measures in his honour which he himself could not propose, such as the idea of renaming the sixth month after Augustus in 8 BCE. Instead we find the tribunes in 2 BCE being sent to approach the Princeps, when there was a popular demand for reform, and in Pliny's day the vociferous Nigrinus proposed that the Princeps be asked to initiate measures to curb electoral abuses.3 The Princeps not only formally outclassed ordinary tribunes by his privileges in convening and proposing: his mere possession of the same powers put theirs in the shade. The tribunate became, as Pliny describes it, an 'empty title', a 'sine honore nomen'. The senate gleefully curtailed tribunician prerogatives at the instigation of, and in the interests of, the higher magistrates.4 Not surprisingly, candidates for the office were hard to find under Augustus, as indeed for those other officers of the plebs, the aediles, who had lost their right to give games and their judicial functions to the praetors, their responsibility for fire-fighting and corn distribution to equestrian and senatorial officials. We see them both acting as representatives of the plebs in a ceremonial context, e.g. accompanying envoys from the senate and equites on a mission of congratulation to Tiberius and Sejanus. Perhaps the only thing that kept these positions going was the fact that they were made alternative but compulsory stages in all but the patrician cursus honorum.5 The imperial tribunicia potestas was in fact deeply subversive of the 1. 16.26. 2. 3. 5.13. 4. 5.
 
 Dio Cass. 52.42.3; actors: Tac. Ann. 1.77; 13.28; defendants: 6.47, cf. Tac. Hist. 4.9; 2.91. Macrob. Sat. 1.12.35 (cf. Dio Cass. 55.6.6-7); Dio Cass. 55.9.10; Pliny Ep. Pliny Ep. 1.23; Tac. Ann. 13.28. Dio Cass. 53.2; 58.2.8; cf. Res Gestae 12.1.
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 tribunate itself, just as the imperial appellatio 'took over' the provocatio ad populum. It is, therefore, not surprising to find Augustus, in the first chapter of the Res Gestae, adopting Cicero's version of his actions in 44-43 BCE and using the old Republican slogan, 'rem publicam a dominatione factionis oppressam in libertatem vindicavi', in the Optimate sense to describe his championship of the senate. The oppressor to whom he alludes was Antony who, caught between senatorial disapproval and Caesarian competition, had turned to popular is measures and methods.1 In fact, with the end of the Republic, not only did popularis politics disappear, along with all real political conflict, but the use of popularis slogans ceased as well.2 This was their last appearance, and it was not Octavian, but his opponent, who was using them. The Princeps as 'Patron of the Plebs'? It was characteristic of the popularis ratio in the Republic to advocate that material benefits be conferred on the plebs as a matter of right and therefore be funded from the aerarium. It was characteristic of the Princeps, however, that he displayed liberalitas from his own resources. The emperor's generosity might seem to be an inheritance from the principes viri, rather than the tribunes, of the late Republic.3 More justice might seem to be done to this relationship de haul en has by Yavetz's description of the Princeps as the 'patron of the plebs'. This notion of patron is not, of course, the concept we find in 1. Res Gestae 1.1, which Wirszubski (Libertas as a Political Idea, pp. 100105) compared with Cic. Phil. 3.5. See also H. Braunert 'Zum Eingangssatz der res gestae', pp. 343-46, who rejects the idea that Octavian was here following Caesar's description of his activities in Bellum Civile 1.22.5 as 'ut. . .populum Romanum factione paucorum oppressum in libertatem vindicaret'. 2. J. Martin, 'Die Popularen der Spa'ten Republik' (Inaug. Diss., Freiburg-iBr., 1962). 3. Augustus's liberality, as documented in the Res Gestae, is not associated with the tribunicia potestas. In 15 both his tribunician power and his own consulships are mentioned, probably to emphasize that Augustus was not aprivatus when he exercised his beneficence, for distributions by private citizens were traditionally regarded with suspicion (Cic. Off. 1.58; Livy 5.13-15, cf. Dio Cass. 53.28.1-2 where Augustus, even though consul, asks the senate in 24 BCE for permission to give a congiariwri).
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 the ancient sources: indeed Suetonius makes it clear that Augustus was a patronus to particular free-born individuals and to his own freedmen, as men of standing had always been, and that he defended his own clients in court and was clement to his own freedmen. Pliny similarly distinguishes Trajan's clientes, not only from senators and equites, but from the crowd of bystanders who surrounded him on his first return to Rome as Princeps. What Yavetz meant to convey by saying, 'With the commencement of the Principate, the emperors became in a sense patroni of the entire urban plebs', was the notion that the Princeps showered benefits on the plebs with the deliberate aim of freeing the common people from the clientela of the aristocratic families and binding them to himself instead: 'henceforth the Plebs in Rome were to have only one patron'.1 There is some truth in the idea that aristocratic families with their large followings became less a feature of the Roman scene as time went on, though the 'pars populi integra et magnis domibus adnexa' was still a factor to be reckoned with in 69 CE, according to Tacitus. The same author, in his famous passage on the change of lifestyle that took place at that time, notes that the old aristocratic houses had mostly perished because they attracted adverse imperial attention through their conspicuous consumption which attracted large clientelae of plebs, socii (provincial subjects) and regna (client kingdoms). But Tacitus does not suggest that this effect was brought about by the deliberate desire of the Julio-Claudian Principes to destroy the aristocratic clientelae and absorb them themselves. Even the bad emperors who killed off rich and outstanding families were only concerned with aristocratic clientelae as one sign of the aristocratic pre-eminence that they felt threatened rivalry and competition with themselves.2 Finally, not only does Yavetz's notion of the Princeps as unique patron of the plebs lack support in the ancient sources: it runs counter to the modern idea of a patronage system which, according to sociologists, involved 'competition between patrons for clients and the ability to change patrons or to have multiple allegiances to them'.3 1. Suet. Aug. 56; 67; Pliny Pan. 23.1; Z. Yavetz, Plebs and Princeps (Oxford: Clarendon Press, 1969), p. 90. 2. Vac. Hist. 1.4; Ann. 3.55. 3. T. Johnson and C. Dandeker, in A. Wallace-Hadrill (ed.), Patronage in
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 There is no harm in describing the Princeps, in his role as benefactor of the plebs of Rome, as their patron, provided one makes it clear, as does Veyne in Bread and Circuses, that this does not denote a real social relationship but is a metaphor. Like Cicero's description of the government of the Roman empire as a 'patrocinium orbis terrarum' or Veyne's own alternative formulations, 'patron of the state' and 'patron of the empire', the metaphor points to the voluntary use of personal resources to help and protect those inferior in power and wealth.1 Having rejected the tribunician power and the notion of unique patron as the ideological basis of the Princeps' relation to the plebs, we might go further and question whether Yavetz was right to suggest that the benefits the Princeps conferred on the plebs were socially divisive and that the manner in which he conferred them was competitive with the role of the aristocratic houses on the social scene Bread and Circuses The closest we come to an analysis of imperial policy towards the plebs in an ancient author is the famous passage in a letter of Pronto addressed to Lucius Verus about the middle of the second century CE. It elevates Juvenal's 'bread and circuses' into the highest principle of political wisdom ('summa civilis scientiae ratio'): In the arts of peace scarcely anyone has excelled or even equalled Trajan in his popularity with the people (populus). He did not neglect actors or other performers of the stage, the circus or the amphitheatre, since he knew that the two primary ways of retaining a hold on the populus Romanus are the corn-dole (annond) and the shows (spectaculd), that a government wins approval for amusements as well as more serious things and that neglect of serious matters brings the greater loss, neglect of entertainments the greater discontent. (Pronto, Princ. Hist. 17).2
 
 He goes on to point out that congiaria provide a weaker incentive than shows because they only conciliate the plebs frumentaria (those on the Roman Society (London and New York: Routledge, 1989), p. 240. 1. P. Veyne, Bread and Circuses (London: Penguin, 1990; English abridgement of the original French edn, 1976), e.g. pp. 246-47; 255-57; 321 (cf. 346, 391), 330, and see p. 37 n. 3 below; Cic. Off. 2.27. 2. Juvenal Sat. 10.81; Pronto, Princ. Hist. 17.
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 corn register), whereas shows appeal to the universus populus. Tacitus, like Pronto, tends to restrict imperial concern with the corn supply to the plebs frumentaria, because they are both thinking principally of the corn dole and the periodic free distributions, which could be thought of as peculiarly dependent on the emperor's presence. For emperors saw that the dole was maintained even if the usual sources fell short, out of their own bounty if necessary, as Augustus advertised in Res Gestae.1 Nero only discontinued them in 64 CE because the general hardship caused by the Great Fire in Rome made it necessary to release all stored corn onto the market in order to keep the market price low, and that was doubtless a temporary measure.2 The corn dole, however, by no means exhausted the responsibilities undertaken by the Princeps in regard to the corn supply. Tiberius reminded the senate how onerous was the obligation borne by every Princeps to see that the city was supplied: 'This worry belongs to the Princeps', he said. It was in fact a responsibility more likely to earn him popular abuse if he failed than credit if he succeeded. He was the one who was shouted at in the theatre when prices were high; he was the one who was pelted with stale bread when scarcity was rumoured.3 Even the engineering projects undertaken by Claudius to improve Ostia harbour, and by Nero to construct an inland waterway along the west coast of Italy from Lake Avernus, to protect ships bringing corn to Rome, met with hostility and incomprehension.4 These long-term projects and general responsibilities were not intended to benefit only the plebs frumentaria, the quarter of a million poor on the list of corn recipients, nor indeed only the lower classes of the urban population. They benefited all the inhabitants of the city. It is true that the rich could get away more easily and retreat to their country villas in times of scarcity, but that was not true of the magistrates or of other senators and equites when the senate and courts were in session or they had other official duties. Augustus 1. Tac. Ann. 15.36; Res Gestae 15; 18. 2. Dio Cass. 62.18.5; cf. Tac. Ann. 15.72; Suet. Nero 10. See M. Griffin, Nero, the End of a Dynasty (London: Batsford, 1984), pp. 106-107. 3. Tac. Ann. 3.54; 6.13; 12.43; Suet. Claud. 18. 4. Pliny NH 14.61; Tac. Ann. 15.42; ILS 207, 5797a; cf. Pliny Ep. 8.17. See Griffin, Nero, pp. 108, 262 n. 50.
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 speaks in his Res Gestae of liberating the civitas universa from fear and danger by taking charge of the com supply, while Suetonius says that Augustus took care to administer the corn dole in such a way as to consider the interests of farmers and corn-dealers as well as the populace. 1 This follows citation of a written pronouncement of Augustus, at the time of the great famine of 6 CE, saying that he had thought of abolishing the distributions because they discouraged agriculture and hence worked against solving the general problem of supply, but gave up the idea, knowing that they would one day be restored per ambitionem, presumably the desire for popular favour of some succeeding Princeps. Though no doubt his hesitation was not real, the pronouncement is noteworthy and supports Suetonius's idea that he behaved like a salubris rather than an ambitiosus princeps. But even Nero, as we have seen, put the problem of feeding the population in general ahead of the maintenance of the dole. Fronto's view about shows being pleasing to the whole population is not easy to deny. Though philosophical souls and intellectual snobs had objections to gladiatorial games, the importance attached by senators and equites to their special seats in the theatre and circus suggests that this was not the usual attitude among the upper classes.2 When Tacitus recounts, in succession, first that Nero provided special seats for equites at the circus and then that 'illustrious women and senators were degraded by going into the arena', he makes us wonder if even Nero set out to please the plebs at the expense of the upper orders. Dio stresses his use of compulsion in securing upperclass participation in musical and gymnastic performances, and the delight of the spectators at the humiliation of their betters, especially when Nero forbade the use of masks.3 Yet the same crowds, 'pervilia et sordida plebs' in Suetonius's phrase, enjoyed watching their emperor perform 'per incuriam publici flagitii', according to Tacitus.4 However Dio felt about it, the truth may be that the chance of seeing the emperor and noted celebrities perform just made the shows more exciting: indeed Suetonius seems to put exhibiting 400 1. Res Gestae 5.2; Suet. Aug. 42. 2. E. Rawson, 'Discrimina ordinum: The Lex Julia Theatralis', Papers of the British School at Rome 55 (1987), pp. 83-114. 3. Tac. Ann. 15.32; Dio Cass. 61.19; 61.17. 4. Suet. Nero 21, 22; Tac. Ann. 16.4.
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 senators and 600 knights in the arena on the same level with showing off monsters in salt water. Even Tacitus admits that compulsion and bribery of the upper orders by the emperor was not always necessary, for, as Augustan and Tiberian legislation attests, the problem in the early Principate was to keep men and women of high birth off the stage and out of the arena.1 In the early part of his reign, Nero had, like Augustus, found popularity with the plebs perfectly compatible with deference towards the upper classes. The 'good' Princeps showed civilitas and comitas to all orders, respecting the social hierarchy. In the case of the plebs, what was expected, in addition to general accessibiliity, was that the Princeps should enjoy the games without losing his dignity or showing excessive bloodthirstiness, and that he should allow free expression of public opinion.2 But emperors disciplined those who insulted members of the upper orders there, while senate and Princeps joined in repressing brawls and riots.3 There is, moreover, a crucial weakness in the view that the Principes set out to curb the influence of anyone who tried to obtain clients among the common people. This is the fact that the Princeps did not, indeed could not, confer all his beneficia personally and that, as his agents, he customarily chose members of the upper orders: only 'bad' emperors used women and freedmen. This notion, which sociologists call 'second-order patronage', is developed by Sailer in his book on Personal Patronage under the Early Empire. He points out that, by using senators and equites as 'brokers', the Princeps accomplished two things: a wide distribution of benefits, and the conciliation of those in a position to do him harm by virtue of their monopoly of military commands.4 1. Suet. Nero 12; Tac. Ann. 14.15; cf. 14.21. See B.M. Levick, 'The Senatus Consultum from Larinum', JRS 73 (1983), pp. 97-115. 2. Tac. Ann. 1.76; Suet. Dom. 13. 3. Tac. Ann. 11.13; 1.77. Veyne (Bread and Circuses, pp. 406-408) realizes that 'sultanism', whereby bad emperors tyrannized the senate and appealed to the plebs, was not implicit in Roman imperial beneficence to the plebs. 4. R. Sailer, Personal Patronage under the Early Empire (Cambridge: Cambridge University Press, 1982), pp. 68, 73-75. P. Garnsey and R. Sailer (The Roman Empire [London: Duckworth, 1987], pp. 149-50) try to combine this notion with Yavetz's view that the tribunate and patronage as a specified social relationship were the ideological bases of imperial generosity to the plebs.
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 In considering the application of this idea to the relations of plebs and Princeps, we have only to note that Augustus, alive to the traditional political importance of the corn dole, entrusted it to expraetorian praefecti frumenti dandi chosen by lot from a list of nominees drawn up by the magistrates, their duties being regulated by senatorial decree.1 As I have already noted, the aediles lost their other functions, not to the emperor directly but to equestrian praefecti and to senatorial boards who were responsible for the care of the streets and aqueducts on terms laid down by senatorial decree.2 A glance at Frontinus's de aquis, written under Nerva, shows how much power the senior senators who served as curatores aquarum had: though the Princeps reserved to himself the right of granting water rights, the curatores let contracts for repairs, settled liability to payment for water rights, and exercised jurisdiction in connection with the regulations passed from time to time, mostly by the senate. Frontinus notes that, when he was uncovering long-standing violations of existing regulations, he was the causa impetrati beneficii, the mediator in securing for some the pardon of the Princeps? Members of the upper orders, notably equites, also served as organizers of the emperor's games, and might have their names inscribed on the tesserae that perhaps controlled entrance to the games. 4 On the famous inscription honouring the memory of the ambitious Q. Veranius (consul in 49 CE), he is described as 'presiding at his own request over the Princeps' games, at which he was the agent of his generosity '. At this date, probably 37 CE, Veranius was an ex-consul and about to become governor of Britain.5 Though not concerned with the plebs of Rome, I cannot refrain from adducing here, as an illustration of the continuing importance of aristocratic clientelae, and in the precise context of imperial beneficia, the inscription honouring Pomponius Bassus. The municipality of Ferentinum sent representatives to him to praise his work in implementing the alimentary scheme. While praising Trajan's 1. Dio 54.1.4; 54.17.1. 2. P.A. Brunt, 'The Role of the Senate in the Augustan Regime', CQ 34 (1984), pp. 423-44; Frontinus De Aquis 2.99. 3. Frontinus De Aquis 2.99-100; 103-104; 110. 4. Tac. Ann. 13.11; Pliny NH 37.45. 5. Smallwood, Documents Illustrating the Principates ofGaius, Claudius and Nero, §232c.
 
 GRIFFIN Urbs Roma, Plebs and Princeps
 
 39
 
 generosity and care for the future of 'his Italy', they invite Bassus to become the town's patron, taking it 'in clientelam amplissimae domus suae'.1 Why Benefit the Plebs? Another way of uncovering the ideology that informed the Princeps' relationship to the plebs is to ask: 'Why were the plebs worth cultivating by the PrincepsT As Tacitus notes, they were no longer a political force under the Principate.2 The Princeps never required a renewal of his powers after the initial formal ratification by the assembly, and after 14 CE, except for a brief period under Caligula, his favoured candidates for office were not at the mercy of the free vote of the electoral assemblies. Popular legislation rapidly declined, the emperor's own pronouncements and senatus consulta gradually assuming the force of law. The hatred of the plebs could not topple Tiberius; their love could not save Nero. To stay in control, the Princeps needed to have the loyalty of the army commanders, of the praetorian prefects, of the soldiers themselves, and of his household staff whose physical proximity gave opportunity for assassination. It was only in combination with troops in Rome that the plebs could be thought of as a possible support in elevating Calpurnius Piso to the throne in 64, though Tiberius apparently thought that, properly led, they might 1. 1LS 6106. In 32 BCE Octavian excused Bononia from taking the oath of loyalty to his panes because the town was in the clientela of the Antonii. Suet. Aug. 17.2 makes it clear, however, that the conflict of loyalty only existed because Octavian and Antony were opponents in a civil war. That, as Suetonius implies, the relationship with Octavian established by the oath was not clientela, is now confirmed by the new oath of 6/5 BCE to Augustus and his sons and grandson from Baetica (J. Gonzalez, 'The First Oath Pro Salute Augusti Found in Baetica', Zeitschrift fur Papyrologie und Epigraphik 72 [1988], pp. 113ff.): it not only preserves the military language of the original, but also speaks of making the inimici eorum partibus one's own. 2. Tac. Ann. 4.33.2. For Veyne (Bread and Circuses, pp. 259-61; 374; 38385), the short answer to the question is 'to display his generosity, using the city of Rome as his stage or court'. He rightly rejects (p. 466 n. 305) Yavetz's idea that emperors wanted the support the plebs could give them, but wrongly ignores, as I hope will emerge, the importance of displaying the city itself with a view to impressing subjects and inspiring imitation.
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 cause enough disruption to help Macro and the vigiles hold off any attempt by Sejanus to rally the praetorian guard.1 Public disorder might, in fact, seem to be the bogey that both the Princeps and the upper orders together sought to banish by ingratiation and largesse. Seneca paints a vivid picture of what might happen if the corn supply was neglected: 'destruction, famine, and what follows famine—general revolution. Those in charge would be faced with stones, sword and fire'.2 It was for this reason that meetings and meeting-places were suspect: hence collegia were controlled and discouraged by all emperors, taverns subjected to regulations designed to make them less attractive, theatres provided with guards of soldiers, and actors occasionally banished when the hooliganism of their fans got out of control. And yet—though plebeian riots certainly had nuisance value, they could be controlled by force. In fact, the threat of force was generally enough. The comparative peacefulness of Rome in the early Empire is rightly ascribed to the deterrent effect of the large forces stationed in, or on the fringes of, the city: possibly six thousand men in the vigiles and four to six thousand in the urban cohorts in addition to nine thousand, at times twelve thousand, praetorians (at least on paper)— one soldier for every fifty people on an estimate of one million for the urban population. Even on the most conservative estimate (praetorian cohorts of five hundred, not a thousand), we have one soldier for every hundred people. Tacitus, as Syme noted, emphasized the new situation by replacing the traditional formula 'senatus populusque' with 'senatus milesque et populus'.3 Nor did emperors hesitate to use these forces against the mob,4 and, in the period after Gaius's murder, the consuls used them to stop looting.5 The emperor himself was regularly attended by an armed escort, usually plain-clothes praetorians.6 Lampoons and grumbling at street corners, or rather in the large 1. Tac. Ann. 15.59; cf. 6.23. 2. Sen. Brev. Vit. 18. 3. R. Syme, Tacitus (Oxford: Clarendon Press, 1958), I, p. 412, on 'senatus milesque et populus'. For the calculations of numbers, see D. Kennedy, 'Some Observations on the Praetorian Guard', Ancient Society 9 (1978), pp. 275-301. 4. Tac. Ann. 1.7; Suet. Tib. 37; Dio Cass. 59.28.11; Tac. Ann. 14.7; 11.61; 15.58. 5. Dio Cass. 59.30.3. 6. Tac. Ann. 16.27; Hist. 1.38; Pliny Pan. 23.4.
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 and convenient gathering places in which the poorer inhabitants of a Mediterranean city spend most of their time, were hardly a serious threat. The point I am trying to make is that the Princeps did not have to conciliate the plebs if he was prepared to hold them down by force (as Tiberius was), using the praetorian cohorts, exiling actors and leaders of their fan clubs. Even when he was dead, the plebs were thwarted of their plan to burn the body in an amphitheatre in order to make the stingy emperor provide at least one show.1 Most Principes preferred to conciliate them. They respected the tradition whereby complaints were aired at the games, and the Princeps listened and responded. When we read of demands about taxes and the corn supply being voiced there and redress often obtained, it is hard to believe that the amusements were largely intended as a means of diverting popular enthusiasm into non-political channels, as the pantomime actor Pylades suggested to Augustus.2 Indeed it might be said that, through their generosity in giving games, the Principes gave more opportunities for shouting matches, and indeed for riots, than was necessary. Of the places Cicero lists as those where the will of the people could be known—the public assemblies, the elections, and the games—only the third now remained, but the emperors allowed it full scope.3 Why then did the Princeps spend so much money and effort on feeding, housing and entertaining the urban plebsl A partial answer lies in the Republican tradition of aristocratic largessse, to which at least the early Principes, being themselves of that class and inheriting such traditions, naturally subscribed. Augustus's allegiance to this Republican tradition is clear in the forms his generosity took, which included the standard types of liberalitas and largitio enumerated by Lucius Crassus in his famous speech of 106 BCE and by Cicero in De Officiis: that is, help to impoverished senators and amid, public works, games and distributions: only paying ransom to pirates is omitted, as Augustus had largely done away with them. Also Republican is the way he 1. Suet. Tib. 37; 75. 2. Dio Cass. 54.17.5. 3. Cic. Sest. 106. See A. Cameron, Circus Factions (Oxford: Clarendon Press, 1976), pp. 155-61; J. Deininger, 'Brot und Spiele. Tacitus und die Entpolisierung der plebs urbana', Gymnasium 86 (1979), pp. 287-303.
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 records his expenditure on the state and Roman people in the central chapters of the Res Gestae (15-24), specifying booty as the source of his spending on buildings and largesse to soldiers and plebs, indicating that he gave the official games or ludi as a magistrate, the gladiatorial games and nautical exhibitions (munera) as a private citizen.1 Augustus's munificence naturally exceeded that of his Republican predecessors, and it was important that it should, for, if the Principate itself was accepted by the upper orders as the nearest thing to the Republic compatible with stability and peace, the justification for its tenure by any particular individual rested on his ability and willingness to shine in the traditional ways expected of a senator, a magistrate, and a commander of legions. To be sure, Augustus had taken certain steps to ensure that the Princeps was clearly first in these respects: he had, for example, put an end to triumphs outside the imperial house, which ensured its monopoly of booty. His successors found other ways of using political power to increase their revenues. However, just as this imperial generosity was not confined to the lower orders, so it did not extinguish the generosity and popularity of the upper orders, whom it often involved. Augustus in fact initially encouraged the survival of the Republican tradition among the senators themselves, urging triumphators to spend money on public buildings and roads. He also left the name of the original builders attached to buildings he restored: it was only a Domitian who departed from that tradition.2 Even after the non-imperial triumphs ended, and with them the erection of public buildings in Rome by men outside the imperial house, they could still restore those constructed by their ancestors. Augustus gave games in the name of other magistrates who were away or lacked the means.3 Even Nero finally contributed prizes for chariot races when the extravagance of the imperial games encouraged the managers of the circus factions to refuse to provide drivers for less than a full day's racing: one of the emperor's favourites, the senator Fabricius Veiento, had registered his protest 1. Cic. Brut. 164ff.; Off. 2.55-64. 2. Tac. Ann. 3.72.1; Suet. Aug. 29, 30, cf. Dom. 5. The role of the traditional Roman priesthoods in the euergetism of the senatorial class is stressed by R. Gordon, (The Veil of Power', in Pagan Priests [ed. M. Beard and J. North, London: Gerald Duckworth, 1990], pp. 223-24). 3. Res Gestae 22.2; Suet. Aug. 43.
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 by training dogs to run instead of horses.1 But why was such a high level of expenditure on congiaria, free distributions, public shows with their free gifts, and public amenities felt to be necessary at all? Why did the Princeps not confine his largesse to the soldiers and the upper orders and ensure that the latter did the same? Here a different aspect of Republican tradition can be invoked. Neither the emperor nor the upper orders from which he came saw Rome as a police state. Though Tacitus complains about soldiers in the forum and the senate house, neither the emperor nor his praetorian escort wore military dress in the capital.2 And indeed, even if the city itself could have been controlled by force, Rome's far-flung provinces could not be, given the size of the territory Rome controlled and the relative meagreness of her military forces.3 The consent of the governed was necessary, and an awareness on their part that revolt was hopeless. Rome itself was the visible manifestation of that deterrent power. She was the showpiece of the Empire, regina et domina orbis, in the words of Julius Frontinus in his work on aqueducts. And that model curator aquarum goes on to point out that the maintenance of the water pipes of Rome is the best testimony to the greatness of the Roman Empire.4 When embassies and visitors from distant provinces, from client kingdoms, or from places even more remote visited the city, it was important that they see a city of marble with all the cultural and recreational amenities, and an array of citizens in togas, at least in the forum and the theatre,5 looking like rulers of the world. A shabby, starving and obviously discontented population would not have made a good advertisement for Roman rule and for that consensus universorum that the Principate claimed to command. Yet it is important to remember that those same visitors came from towns, provinces, or kingdoms where the social hierarchy with all its 1. Dio Cass. 61.6; Suet. Nero 22. 2. See Griffin, Nero, pp. 222-23. 3. On Rome's 'economy of force', see e.g. E.N. Luttwak, The Grand Strategy of the Roman Empire (London: The Johns Hopkins University Press, 1976), pp. 17-19. 4. Frontinus De Aquis 2.88.1; 119: 'ad tutelam ductuum divertemus cum magnitudinis Romani imperii vel praecipuum sit indicium'. 5. Suet. Aug. 40; 44.2.
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 differentials of rank and obligation were carefully respected and upheld by the Roman government. The claim by Aelius Aristeides, that all people of Rome's world republic received their proper due, finds an echo in Pliny's counsel to a proconsul in Spain to respect the discrimina ordinum.1 Therefore it was appropriate that when these visitors to Rome witnessed a festival or public ceremony, they were left in no doubt that between the plebs and the Princeps came the knights and senators, wearing their emblems of rank, sitting in their privileged seats, and consuming their larger portions of food. Calpurnius Siculus describes the first glimpse that a rustic visitor to Rome had of Nero's wooden amphitheatre: I saw a structure that rose skyward on interlaced beams and almost looked down on the summit of the Capitoline. Passing up the steps and gently inclining slopes, we came to the seats, where in dark cloaks the baser sort viewed the show close to the women's benches. For the pans exposed to the open sky were thronged by knights or white-robed tribesmen [that is, the Roman plebs in their white togas].
 
 Senators who now—in lieu of a triumph—received triumphal regalia by vote of the senate (but on the initiative of the emperor) also received a bronze statue in Rome. Indeed the city was full of statues of senators inscribed with all their offices and honours. Monotonous in their similarity they may have been, as Eck has pointed out, but they would have impressed on visitors to Rome the importance of the senatorial order, even if what the Princeps thereby authorized was a display of corporate, rather than individual, eminence.3 Similarly, when Augustus organized treasury support for gladiatorial games to be given by the praetors, the element of aristocratic competition was reduced: both the number of gladiators and of shows and the permitted level of personal topping-up was
 
 1. To Rome 60; Pliny Ep. 9.5. Zanker (Power of Images, pp. 325, 328) shows how theatres and public squares built in Italy and outside in the Augustan period give visual form to the social hierarchy. 2. Calpurnius Siculus Eel. 7.23: for the reading and interpretation here, see Rawson, 'Discrimina ordinum', p. 95. 3. Dio Cass. 55.10.3 with W. Eck, 'Senatorial Self-Representation', in Caesar Augustus (ed. F. Millar and E. Segal; Oxford: Clarendon Press, 1984), p. 129. See also Zanker, Power of Images, p. 121, for the lack of individual identity of the priestly figures on the Ara Pacis, who rather embody the office.
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 uniform and specified, senatorial permission being required.1 Although this was in keeping with senatorial self-protective restrictions in the Republic, there was now a Princeps who could, and did, spend far more. He was, after all, the pinnacle of that social hierarchy in which, however, the senators surpassed the other citizens. Senators indubitably enjoyed more power under the Republic, and the people indubitably preferred the Principate, which held that power in check, to a restoration of the old Republic. That is made quite clear by the account in Josephus of Claudius's accession.2 But it was the mere existence of the Principate, which inserted the Princeps at the top of the social pyramid, rather than any demagogic or patronal favouring of the plebs by the Princeps, that clipped the wings of the senate, just as it clipped those of the people's tribunes. Since I have at times been critical of Yavetz's book in this paper, it is only fair that I should end by agreeing with what he says later about the significance of the title pater patriae to Augustus. He writes: Augustus refused to present himself as a leader of one stratum of the population. He wanted to be, and to appear to be, pater patriae, and when the title was eventually bestowed upon him in 2 BC, he regarded this as the crowning achievement of his life. When the title was offered to him for the first time by a deputation of the plebs which came to see him at Antium, he declined the honour. Once, when he entered the theatre in Rome, the masses urged him to accept the title, but he declined again.
 
 The evidence comes from Suetonius, who goes on to say that Augustus accepted the honour only when it was conferred in the Senate House and by 'the senate in agreement with the people'. Augustus reserved mention of that title for the last chapter, the climax, of his Res Gestae, where he claims to have received it from 'senatus et equester ordo et populus Romanus universus'.3 Populus Romanus universus, consensus and omnes ordines are phrases used by Cicero when he was countering popularis claims to popular support.4 He liked to argue that the true popularis does not 1. Dio Cass. 54.4. 2. Jos. AJ 19. 228. 3. Yavetz, 'The Res Gestae and Augustus' Public Image', in Caesar Augustus (1984), pp. 13-14; Res Gestae 35; Suet. Aug. 58: 'senatus te consentiens cum populo Romano consalutat patriae patrem'. 4. E.g. Leg. Agr. 2.5, 7; Sest. 109.
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 appeal to one section of the populus Romanus but to the consensus omnium ordinum, the universi populi Romani iudicium.1 Thus this last chapter of the Res Gestae, just like the first, belongs to the Optimate tradition of the Republic. Similarly, the new Tabula Siarensis shows the senate instructing the 35 tribes of the plebs urbana to pay public homage to the dead Germanicus and ensuring that the pietas omnium ordinum and the consensus universorum civium in honour of the domus Augusta be broadcast to Roman colonies throughout Italy and the Empire.2 This notion of transmitting the image of urbs Roma, including the relation of the different social orders to the Princeps at the centre, may even help to explain one of the great puzzles of imperial history. Why else should the Res Gestae, which concentrates almost exclusively on the traditional Roman organs of government and the inhabitants of the city of Rome, have been thought an appropriate document to be exhibited publicly in the major cities of the distant province of Galatia and possibly elsewhere in the Roman Empire?
 
 1. E.g. Red. Sen. 20; Sest. 107; Off. 1.85. 2. AE 1984, 508: frag. II, col. b, 11. 22-23, 'pietas omnium ordinum; consensus universorum civium'.
 
 THE ECONOMIC CRITIQUE OF ROME IN REVELATION 18 Richard Bauckham The book of Revelation is an apocalyptic prophecy written by the Jewish Christian prophet John in the late first century CE, probably during the reign of Domitian, and addressed in the form of a circular letter to the Christian churches in seven cities of the Roman province of Asia. It is one of the fiercest attacks on Rome and one of the most effective pieces of political resistance literature from the period of the early empire. Its thoroughgoing criticism of the whole system of Roman power includes an important element of economic critique. This condemnation of Rome's economic exploitation of her empire is the most unusual aspect of the opposition to Rome in Revelation, by comparison with other Jewish and Christian apocalyptic attacks on Rome, and it has also received the least attention in modem study of the book. Though we shall have to refer briefly to other aspects of Revelation's critique of Rome, this paper will focus on the economic aspect. In particular, a detailed study of the passage 18.9-19 will be offered. Finally, some comparable material in the Jewish Sibylline Oracles will be noticed. 1. The Literary Structure of the Account of the Aall of Babylon The broad structure of the last seven chapters of Revelation1 is as follows: 16.1-21 17.1-19.10
 
 The seven last plagues leading to the fall of Babylon Babylon and her fall
 
 1. For this structure, see especially C.H. Giblin, 'Structural and Thematic Correlations in the Theology of Revelation 16-22', Bib 55 (1974), pp. 487-504.
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 Images of Empire 19.11-21.8 21.9-22.9 22.10-21
 
 Transition from the fall of Babylon to the arrival of the New Jerusalem The New Jerusalem Epilogue to the book
 
 The key to this structure is found in the clear parallelism between the major sections 17.1-19.10 and 21.9-22.9, which describe the two contrasting cities: Babylon, the harlot, and the New Jerusalem, the bride of the Lamb. The introductions to each of these two sections, describing how the interpreting angel takes John to see in a vision each of the two women who represent the two cities (17.1-3; 21.9-10), are closely parallel. So are the conclusions to each of these two sections, again featuring the same interpreting angel with which each section began (19.9-10; 22.6-9). Between these parallel introductions and conclusions, however, these two major sections are rather different. In the second section (21.9-22.9) John merely describes his vision of the New Jerusalem. The first section (17.1-19.10) is more complex in structure. The vision of the harlot (17.1-6) is followed by a lengthy explanation of the vision by the interpreting angel (17.7-18). Then a further series of visions and auditions (18.1-19.8) serve to describe the fall of Babylon and its significance. This series of visions and auditions ends with a reference to the New Jerusalem (19.7-8) which serves to connect the two major sections on Babylon and the New Jerusalem. It indicates the relation between the two: that Babylon the harlot must fall in order to make way for the arrival of the New Jerusalem. That connection having been established, the events which intervene between the fall of Babylon and the arrival of the New Jerusalem are described in the transitional section (19.11-21.8). The passage with which I am here primarily concerned is the series of visions and auditions in 18.1-19.8 (though I shall also have to refer to the initial vision of Babylon in ch. 17). The structure of this passage 18.1-19.8 has been frequently misunderstood, but is important to grasp. It falls into four main parts: A B A' B'
 
 18.1-3 18.4-20 18.21 -24 19.1-8
 
 An angel pronounces j udgment on B aby Ion A voice from heaven predicts the fall of Babylon An angel pronounces judgment on Babylon Voices in heaven praise God for the fall of Babylon
 
 Although ch. 18 has often been treated as a unit in itself,1 it should be 1. This is a mistake made by K.A. Strand (Two Aspects of Babylon's
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 clear that the scene of rejoicing in heaven in 19.1-8 is part of the depiction of the fall of Babylon and is needed to complete the unit. Moreover, just as there are links between the passages here labelled A and A',1 so there are also between B and B', which show that the latter is the fourth part of a four-part unit. B depicts the mourning for Babylon by the kings of the earth, the merchants and the sailors (18.919), and ends by calling on the inhabitants of heaven to rejoice over Babylon's fall. This call is taken up in B', where the rejoicing in heaven over Babylon's doom contrasts with the mourning on earth in B. But section B (18.4-20), which contains the material most relevant to my theme, needs to be further analysed.2 It is important to realize that the whole of this section consists of the words of the voice from heaven to which 18.4 refers.3 Most interpreters and translations have supposed that the words of the voice from heaven end with v. 8, but there is no reason to suppose this. Rather, the prediction of Babylon's fall which begins in vv. 7b-8 continues with the prediction of how the kings, the merchants and the sailors will mourn for her (vv. 9-19). John is not describing the mourning on his own account, but continuing to report the words of the heavenly voice. (The future tenses in vv. 9-10, 15 make clear that the account of the mourners is prediction; the vividness of the scene accounts for the present and past tenses in vv. 11, 14, 17-19; for the variation of tenses, cf. 11.7-13.)4 Judgment Portrayed in Revelation 18', AUSS 20 [1982], pp. 53-60) and W.H. Shea ('Chiasm in Theme and by Form in Revelation 18', AUSS 20 [1982], pp. 249-56) (both following A. Fairer, The Revelation of St. John the Divine [Oxford: Clarendon Press, 1964], p. 189), who propose a chiastic structure for Rev. 18. They correctly recognize the parallelism between 18.1-3 and 18.21-24, but they miss the parallelism between 18.4-20 and 19.1-8. Moreover, their analysis of 18.4-20, which treats 4-8 as a unit, cannot be upheld (see below for my alternative analysis). 1. A. Yarbro Collins, 'Revelation 18: Taunt-Song or Dirge?', in J. Lambrecht (ed.), L' Apocalypse johannique et I'Apocalyptique dans le Nouveau Testament (BETL, 53; Gembloux: Duculot/Leuven: Leuven University Press, 1980), pp. 198-99. 2. The following analysis largely agrees with Collins, 'Revelation 18', pp. 193-96. 3. So Collins, 'Revelation 18', p. 193; idem, Crisis and Catharsis: The Power of the Apocalypse (Philadelphia: Westminster Press, 1984), p. 117. 4. Cf. also J. Fekkes III, 'Isaiah and Prophetic Traditions in the Book of Revelation: Visionary Antecedents and their Development' (unpublished PhD thesis,
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 Recognizing this removes the problems otherwise caused by vv. 14 and 20. In v. 14 the account of the mourning of the merchants is interrupted by a comment addressed to Babylon, but the speaker does not change. Verse 20 is not part of the lament of the sailors (v. 19): it would be quite incongruous for the sailors who are lamenting the loss of their own livelihood through the fall of Babylon to continue by calling on the inhabitants of heaven to rejoice because of it. But on the other hand, there is no need to supply for v. 20 a new speaker not indicated in the text. Rather, the heavenly voice, after quoting the sailors' lament in v. 19, turns to address the inhabitants of heaven in v. 20. The key to analysing the whole of section B is to recognize the various addressees of various passages and to distinguish the passages addressed to various addressees from those which are predictions addressed to no specified hearers. The section can then be divided as follows: 4a 4b-5 6-7a 7b-8 9-10 11-13 14 15-17a 17b-19 20
 
 Introduction A call to the people of God to come out of Babylon A call to the agents of divine justice to execute vengeance on Babylon Prophecy of the fall of Babylon Prophecy of the mourning for Babylon: First group of mourners Prophecy of the mourning for Babylon: Second group of mourners (a) Interjection addressed to Babylon Prophecy of the mourning for Babylon: Second group of mourners (b) Prophecy of the mourning for Babylon: Third group of mourners Call to the inhabitants of heaven to rejoice over the fall of Babylon
 
 In these divisions there is a logical progression. First, the people of God are warned to leave doomed Babylon lest they share her punishment. Then, the ministers of vengeance1 are commanded to do their work. Then, the execution of vengeance, the fall of Babylon, is foreseen. Then, as Babylon burns, three groups of mourners are depicted lamenting her fall. Finally, heaven is called on to rejoice University of Manchester, 1988), p. 221 n. 53. 1. These are unidentified, but are probably heavenly beings: Collins, 'Revelation 18', p. 193.
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 that God's judgment on Babylon has taken place. The whole of ch. 18 is closely related to Old Testament prophecies of the fall of Babylon and the fall of Tyre, from which it borrows phrases, images, and ideas. But out of these deliberate echoes of the Old Testament John has created a fresh prophecy of considerable literary skill, which appears especially in the vivid portrayal of the three groups of mourners for Babylon (vv. 9-19). This is inspired by and borrows phrases from Ezekiel's prophecies of the fall of Tyre, which include dirges sung for Tyre by two different groups of mourners (26.15-18; 27.29-36) and also a catalogue of the merchandise from various lands in which Tyre traded (27.12-24). But with this inspiration from Ezekiel, John has produced a highly effective description of his own, in which the terms of the description are both repeated and varied in each of the three cases, creating parallelism while avoiding monotony. 1 The function of this description of the mourners will be discussed later, but it is appropriate to note here how the structure of the passage gives special prominence to the merchandise which the merchants import to Rome. The two shorter accounts of the kings (vv. 9-10) and the sailors (vv. 17b-19) frame the longer account of the merchants (vv. ll-17a), which is broken in two by the interjection addressed to Babylon (v. 14). The merchandise is listed at length in the first part of the account of the merchants (vv. 12-13), is the topic of the interjection addressed to Babylon (v. 14), is mentioned again when the account of the merchants is resumed after the interjection (v. 15), and is also portrayed symbolically (as the adornments of Babylon imagined as a woman) in the merchants' lament (v. 16), which ends by lamenting the destruction of so much wealth (v. 17a). We would be justified in supposing that, in his account of the fall of Babylon, John wished particularly to highlight the imported wealth which will perish with the city. 2. Rome as the Harlot City The book of Revelation uses two major, complementary images of the evil power of Rome. One is the sea-monster ('the beast') introduced in 1. A. Vanhoye, 'L'utilisation du livre d'Ezechiel dans 1'Apocalypse', Bib 43 (1962), pp. 436-77; Collins, 'Revelation 18', p. 199.
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 ch. 13. It represents the imperial power, the Roman emperors as a political institution, and, in particular, their military might, on which the Roman empire was founded. The other image is of the great city Babylon, first named in 14.8, and then portrayed as a woman, 'the great harlot', in ch. 17. Babylon is the city of Rome (built on seven hills: 17.9) and in particular the city of Rome as a corrupting influence on the peoples of the empire. Ch. 17 brings the two images together: the harlot is enthroned on the seven heads of the beast (17.3, 9-10). In other words, Roman civilization, as a corrupting influence, rides on the back of Roman military power. The city of Rome grew great through military conquest, which brought wealth and power to the city, and its economic and cultural influence spread through the world in the wake of the imperial armies. John never forgets that Rome's power is founded on war and conquest, but he also recognizes that it cannot be reduced to this. As well as the irresistible military might of the beast, there are the deceptive wiles of the great harlot. For John, the satanic, antichristian nature of Roman power, as exercised in his time, was demonstrated most obviously by the Roman state religion in which the power of the state was deified. It may be that John's use of the two distinct images of Roman power—the beast and the harlot-city—was assisted by a feature of this state religion. It included not only the worship of the divinized emperors but also the worship of the goddess Roma,1 who was a kind of personification of the city of Rome.2 It may be that in the woman of Revelation 17 John's readers would have recognized the goddess Roma,3 revealed by the vision in her true character: a Roman prostitute, wearing her
 
 1. See J.M. Court, Myth and History in the Book of Revelation (London: SPCK, 1979), pp. 148-52. For the cult of Roma in the cities of Asia, see D. Magie, Roman Rule in Asia Minor to the End of the Third Century after Christ (Princeton: Princeton University Press, 1950), pp. 1613-14; S.R.F. Price, Rituals and Power: The Roman Imperial Cult in Asia Minor (Cambridge: Cambridge University Press, 1984), pp. 40-43, 252, 254; R. Mellor, 0EA PQMH: The Worship of the Goddess Roma in the Greek World (Hypomnemata, 42; Gottingen: Vandenhoeck & Ruprecht, 1975), pp. 79-82. 2. Mellor, 0EA PQMH, p. 199: 'Roma was the deification of the populus Romanus'. 3. So Court, Myth and History, pp. 148-52.
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 name on a headband on her forehead (17.5) as prostitutes did in the streets of Rome.1 John describes the impulse to the imperial cult in 13.4: people 'worshipped the beast saying, "Who is like the beast, and who can fight against it?'" The irresistible military might of Rome seems divine and attracts worship. The verse has a kind of parallel in 18.18, with reference to Babylon. Those who there lament her downfall cry, 'What city was like the great city?' Here the wealth and splendour of the city of Rome evoke admiration, just as her military might evoked spontaneous, if somewhat craven, worship. The point should not be pressed too far. If the picture of the great harlot owes something to the goddess Roma, John does not actually portray her as an object of worship, as he does the beast. His point is more that, through her corrupting influence, she promotes the idolatrous religion of Rome. But Babylon comes close to self-deification in her proud boast, 'A queen I sit, I am no widow, mourning I shall never see' (18.7), which echoes not only ancient Babylon's boast (Isa. 47.7-S)2 but also contemporary Rome's self-promoted reputation as the eternal city.3 It was the city which believed, as an article of faith, that she could never fall, whose fall is announced in Revelation 18. In order to understand why John portrays the city of Rome both as the city of Babylon and as a harlot, we must briefly consider his Old Testament sources. John is very conscious of writing in a long tradition of prophetic oracles4 and so is constantly echoing and reapplying the oracles of his predecessors. His portrayal of the fall of Babylon is a remarkable patchwork of skilful allusions to Old Testament prophecies of the fall of Babylon and the fall of Tyre.5 1. R.H. Charles, A Critical and Exegetical Commentary on the Revelation ofSt John (ICC; Edinburgh: T. & T. Clark, 1920), II, p. 65. 2. For the dependence on Isa. 47.7-9, see Fekkes, 'Isaiah and Prophetic Traditions', p. 227-31. With Rev. 18.7 and 17.18, cf. Frontinus, De Aquis 2.88.1: Rome as regina et domina orbis. 3. Collins, 'Revelation 18', p. 201. 4. See F.D. Mazzaferri, The Genre of the Book of Revelation from a SourceCritical Perspective (BZNW, 54; Berlin/New York: de Gruyter, 1989), especially ch. 10. His positive thesis—John's conscious continuity with Old Testament prophecy—is more convincing than his negative thesis: the contrast between Revelation and apocalyptic. 5. Vanhoye, 'L'utilisation du livre d'Ezechiel', pp. 475-76; Charles,
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 There are two major sources: Jeremiah's great oracle against Babylon (Jer. 50-51) and Ezekiel's great oracle against Tyre (Ezek. 26-28). But allusion is also made to all of the shorter oracles against Babylon and Tyre to be found in the Old Testament prophets (Babylon: Isa. 13.1-14.23; 21.1-10; 47; Jer. 25.12-38; Tyre: Isa. 23).1 It seems that John has quite deliberately fashioned a prophetic oracle against Rome which gathers up all that his prophetic predecessors had pronounced against the two cities of Babylon and Tyre. For John these oracles are more than a literary source. They are oracles which, because they applied to Rome's predecessors in evil, apply also to Rome. He sees Rome as the culmination of all the evil empires of history. Just as the beast, as portrayed in Rev. 13.1-2, combines in itself the features of all the beasts which in Daniel's vision symbolized the evil empires before Rome (Dan. 7.3-8), so the Babylon of Revelation 17-18 combines in itself the evils of the two great evil cities of the Old Testament prophetic oracles: Babylon and Tyre.2 Of the two, Babylon is the city whose name John uses as a ciphe for Rome. No Old Testament city could more truly be called, like Rome, 'the great city which has dominion over the kings of the earth' (Rev. 17.18). Rome resembled Old Testament Babylon in being a proud, idolatrous, oppressive empire, and especially in being the power which conquered and oppressed the people of God. Rome declared itself the heir of Babylon by setting itself against God in its political and religious policies. But it is important to notice that Ezekiel's oracle against Tyre contributes as much to John's account of the fall of Babylon as Jeremiah's and Isaiah's oracles against Babylon do. If Rome was the heir of Babylon in political and religious activity, she was also the heir of Tyre in economic activity. For Tyre was the greatest trading centre of the Old Testament period, notable not, like Babylon, for her political empire, but for her economic empire. So it is to focus his indictment of Rome for her economic exploitation and his pronouncement of judgment on Rome for this aspect of her evil, that John reapplied to Rome Ezekiel's oracle against Tyre. The Old Revelation, II, pp. 95-113; Fekkes, 'Isaiah and Prophetic Traditions', pp. 83-84. 1. Fekkes, 'Isaiah and Prophetic Traditions', pp. 86-88. 2. Cf. G.R. Beasley-Murray, The Book of Revelation (NCB; London: Marshall, Morgan & Scott, 1974), p. 264: 'This city summed up in itself and surpassed the wickedness of the tyrant-powers of the past'.
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 Testament background therefore helps us to see how central the economic theme is to the condemnation of Rome in Revelation. If Babylon gave Rome its name in John's oracle, it is probably Tyre that supplied the image of the harlot for Rome.1 The Old Testament prophets do not portray Babylon as a harlot, but Isa. 23.15-18 uses the image of the harlot for Tyre. The reference there is obviously to the vast trading activity through which the city of Tyre had grown rich. Tyre's commercial enterprise is compared with prostitution because it is association with other nations for the sake of profit. Thus we should expect the primary significance of John's portrayal of Rome as the great harlot to be economic. But since the way in which Tyre profited from her purely commercial empire was significantly different from the way in which Rome benefited economically from her political empire, John develops the image of the harlot to suit its specific reference to Rome. The significance he gives to it requires some careful unpacking. The image of the harlot is so fundamental to John's understanding of Rome that even when he is speaking primarily of the city, as in ch. 18, he does not forget that the city is a harlot. Hence the terms of the description in 17.1-6 are echoed in 18.3, 9 (cf. 17.2) and 18.16 (cf. 17.4), while the image of the harlot recurs explicitly in 19.2. The basic notion, of course, is that those who associate with a harlot pay her for the privilege. And Rome is no ordinary harlot: she is a rich courtesan, whose expensive clothes and jewelry (17.4) indicate the luxurious lifestyle she maintains at her lovers' expense. The meaning of the picture is unpacked for us when the harlot's clothing and jewels are described again, in the same terms, in 18.16. Here they are plainly a metaphor for the wealth of the city of Rome, for all the luxury goods listed in 18.12-13, brought to Rome by the great network of trade throughout her empire. In other words, Rome is a harlot because her associations with the peoples of her empire are for her own economic benefit. To those who associate with her she offers the supposed benefits of the Pax Romana, much lauded in the Roman propaganda of this period. Rome offered the Mediterranean world unity, security, stability, the conditions of prosperity. But in John's view these benefits are not what they seem: they are the favours of a 1. So Fekkes ('Isaiah and Prophetic Traditions', pp. 219-20), who thinks Rev. 17.3b; 18.3b, 9a allude to Isa. 23.175.
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 prostitute, purchased at a high price. The Pax Romana is really a system of economic exploitation of the empire. Rome's subjects give far more to her than she gives to them. There are, of course, those who have a vested interest in the power and the economic dominance of Rome: the kings, the merchants and the mariners (18.9-19). To these people, who share in Rome's profit, we shall return later. But many of Rome's subjects are in fact exploited by her, yet fail to see it. They are taken in by Roman propaganda. They are dazzled by Rome's glory and seduced by the promised benefits of the Pax Romana. This delusion John portrays by means of two additional metaphors, which extend the harlot image. When he refers to the harlot's influence, not on the ruling classes of the empire, but over the peoples of the empire, he says that she intoxicates them with the wine of her fornication (14.8; 17.2; 18.3) or that she deceives them with her sorceries (18.23). The latter probably refers to the magic arts used by a prostitute to entice her clients (as in Nah. 3.4),1 or may simply portray Rome in another guise: as a witch (cf. Isa. 47.12). In any case, it is clear what John means. When Rome's subjects, the ordinary people of the empire, welcome her rule, it is because she has enticed and seduced them. They are taken in by the prostitute's wiles and the tricks of her trade. We have seen, then, that the primary meaning of the harlot image in Revelation 17-18 is economic. But John was no doubt also aware of a much more common Old Testament use of harlotry as a metaphor.2 In this usage, idolatrous religion is described as harlotry, because the people of God, when they adopted pagan religious practices, were being unfaithful to their husband, God, and 'played the harlot' with other gods (e.g. Jer. 3.). This Old Testament sense of harlotry could strictly be applied only to the people of God, but it is very likely that John takes advantage of the traditional association of harlotry with idolatrous religion, when he refers to the corrupting influence of the harlot city (19.2). When the intoxicating draft from her golden cup is otherwise described as 'abominations and the impurities of her 1. J.M. Powis Smith in J.M. Powis Smith, W. Hayes Ward and J.A. Brewer, A Critical and Exegetical Commentary on Micah, Zephaniah, Nahum, Habakkuk, Obadiah and Joel (ICC; Edinburgh: T. & T. Clark, 1912), p. 338; W. A. Maier, The Book of Nahum (St Louis: Concordia Publishing House, 1959), p. 302. 2. Court, Myth and History, pp. 140-41.
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 fornication' (17.4), and when she is described as 'the mother [i.e. the mother-city, the metropolis] of harlots and of the abominations of the earth' (17.5), the reference, following a familiar Old Testament use of the term 'abominations', is to idolatrous religion. Religious corruption is offered in the cup whose golden exterior symbolizes the attraction of Rome's wealth and splendour. John will be thinking primarily of the imperial cult. Part of the delusion of the Pax Romana—the intoxicating wine from the harlot's cup—was the people's sense of gratitude to the Emperor, who was worshipped as a divine Saviour for the blessings he had brought to his subjects. From John's Jewish Christian perspective, the political religion of Rome was the worst kind of false religion, since it absolutized Rome's claim on her subjects and cloaked her exploitation of them in the garb of religious loyalty. Thus, for John, Rome's economic exploitation and the corrupting influence of her state religion go hand in hand. Finally, the portrait of the harlot in Rev. 17.1-6 ends with a fresh and even more sinister use of the image of drunkenness: she who made the earth drunk with her seductive wiles is herself 'drunk with the blood of the saints and the blood of the witnesses of Jesus' (17.6). The accusation recurs, this time with a judicial image, in 18.24: 'in her was found the blood of prophets and of saints, and of all who have been slain on earth'. Here the prophets and saints are the Christian martyrs, and many commentators understand 'all who have been slain on earth' also as Christian martyrs, but this is not the natural sense, and it robs the verse of its climax. Rome is indicted not only for the martyrdom of Christians, but also for the slaughter of all the innocent victims of its murderous policies.1 The verse expresses a sense of solidarity between the Christian martyrs and all whose lives were the price of Rome's acquisition and maintenance of power. John has not forgotten that Babylon rides on the beast with its bear's hug and its lion's teeth (13.2). He knows that the Pax Romana was, in Tacitus's phrase, 'peace with bloodshed',2 established by violent conquest, maintained by continual war on the frontiers, and requiring
 
 1. The fact that the verb oqxx^co is used of the Lamb in 5.6, 9, 12; 13.8 and of Christian martyrs in 6.9, is no proof to the contrary, for it is also used of general slaughter in 6.4. 2. Tacitus, Ann. 1.10.4.
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 repression of dissent.1 Like every society which absolutizes its own power and prosperity, the Roman empire could not exist without victims. Thus John sees a connection between Rome's economic affluence, Rome's idolatrous self-deification, and Rome's military and political brutality. The power of his critique of Rome—perhaps the most thoroughgoing critique from the period of the early empire— lies in the connection it portrays between these various facets of Rome's evil. Thus it is a serious mistake to suppose that John opposes Rome only because of the imperial cult and the persecution of Christians. Rather, this issue serves to bring to the surface evils which were deeply rooted in the whole system of Roman power. In John's perspective, the evils of Rome came to a head in her persecution of Christians, because here Rome's self-deification clashed with the lordship of the Lamb to which the Christian martyrs bore witness, and so what was implicit in all of Rome's imperial policies here became explicit. Hence Revelation most often portrays the fall of Rome as vengeance for the death of the Christian martyrs (16.6; 18.24; 19.2; cf. 18.6). But this is certainly not the whole story: God's judgment of Rome is also seen as a result of her slaughter of the innocent in general (18.24; cf. 18.6), her idolatrous arrogance (18.8), and her self-indulgent luxury at the expense of her empire (18.7). The economic element in this critique is probably the one which has received the least attention in previous scholarship, but, as I have noted, it is very prominent in ch. 18, and to the detail of this element I now turn 3. The List of Cargoes (Revelation 18.12-13) John's list of twenty-eight items of merchandise imported by sea to the city of Rome has not received the attention it deserves. Although, of course, it lists no more than a small selection of Rome's imports in this period, it is, to my knowledge, much the longest extant list of Roman imports to be found in the literature of the early empire. This rather remarkable fact suggests that we pay rather careful attention to the significance of this list for Revelation's polemic against Rome. Some commentators have been content to remark that the list is 1. Cf. K. Wengst, Pax Romana and the Peace of Jesus Christ (trans. J. Bowden; London: SCM Press, 1987), pp. 11-19.
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 modelled on Ezekiel's list of forty foreign products in which the city of Tyre traded (27.12-24), as though John's list were sufficiently explained by this source.1 No doubt it was Ezekiel's list which suggested the idea of such a list to John, but it can have contributed little more than the idea of a list of cargoes. It is true that a number of items of merchandise are common to both lists, but no more than would be practically inevitable in any two lengthy lists of items traded in the ancient world. Each list also has a significant number of items which do not occur in the other. But the feature of the lists which shows that John's was formulated largely independently of Ezekiel's is that the principle by which each list is arranged is different. Ezekiel lists the products with which each named country traded with Tyre: the arrangement is geographical. John does not indicate the sources of the merchandise, but arranges his list according to types of cargo. Closer study of John's list will reveal that what he has done is to substitute for Ezekiel's list, which is an accurate account of Tyre's trade in the sixth century BCE, a list which is just as accurate in representing the imports of the city of Rome in the first century CE. With the exception of William Barclay's popular commentary on Revelation,2 H.B. Swete in his commentary of 19063 was the last New Testament scholar who made any attempt to gather information about individual items in the list and to comment on their significance as Roman imports.4 No doubt this lack of interest in the concrete detail which John so deliberately provides reflects not only the average exegete's preference for theology over concrete history, but also a failure fully to recognize the thoroughly contextualized nature of John's prophetic message. For all its visionary symbolic form, John's attack on Rome is aimed at the concrete political and economic 1. Charles, Revelation, II, p. 103; I.T. Beckwith, The Apocalypse of John (Grand Rapids: Baker Book House, 1967 [1919]), p. 715. 2. W. Barclay, The Revelation of John (Daily Study Bible; Edinburgh: Saint Andrew Press, 2nd edn, 1960), II, pp. 200-12. 3. H.B. Swete, The Apocalypse of John (London: Macmillan, 2nd edn, 1907), pp. 232-35. 4. Later commentators, such as Charles (Revelation, II, pp. 103-105) and Beckwith (Apocalypse, pp. 716-17) do no more than select information from that collected by Swete and, long before him, Wetstein. R.H. Mounce (The Book of Revelation [NICNT; Grand Rapids: Eerdmans, 1977], pp. 329-31) gives more detail than most recent commentators, by following Barclay as well as Swete.
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 realities of the empire in his time.1 The symbolism is not a way of abstracting from these realities but a means of prophetic comment on their significance. By neglecting the list of cargoes, interpreters of Revelation have neglected one of the best pieces of evidence for John's engagement with the realities of Roman power as experienced by his contemporaries. In order to redress the balance, though still in a rather provisional way, I offer here some comment on each item in the list. Of particular importance will be evidence that the merchandise in question was generally seen as a feature of the newly conspicuous wealth and extravagance of the rich families of Rome in the period of the early empire. Gold. Rome imported gold especially from Spain,2 where most of the mines had become state property during the first century (Strabo 3.2.10), sometimes by highly dubious means of confiscation (Tacitus, Ann. 6.19). The use of gold was one of the commonly noticed features of the growth of extravagant luxury among the wealthy families of Rome in the first century (e.g. Tacitus, Ann. 3.53; Pliny, NH 33.3940; Martial 10.49; 11.95), and in one of the periodic attempts to curb this, in 16 CE, a law prohibiting the use of gold plate at private dinner parties was passed (Tacitus, Ann. 2.33). Pliny complains that now the ceilings of private houses are commonly covered in gold (NH 33.57), that today even slaves use gold for ornament (NH 33.23), and reports that since even plebeian women now wear shoe-buckles of gold, they are thought old-fashioned and silver ones are preferred by the aristocracy (NH 33.152). With the place of gold at the head of John's list, it is worth comparing the fact that it is the first object of Roman greed mentioned in Eumolpus's account of the insatiable desire for wealth and luxury which motivated Roman imperial expansion: 'if there were. ..any land that promised a yield of yellow gold, that place was Rome's enemy, fate stood ready for the sorrows of war, and 1. Cf. D. Georgi, 'Who is the True Prophet?', HTR 79 (1986), pp. 121-26, especially p. 123: 'John's work is anything but the product of an esoteric quietist piety. Here a prophetic consciousness which has a hold on historical reality expresses itself.' 2. T. Frank, in idem (ed.) An Economic Survey of Ancient Rome (Baltimore: Johns Hopkins University Press, 1940), V, p. 292.
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 the quest for wealth went on' (Petronius, Sat. 119). Pliny (NH 36.6) considered the private use of ivory, gold and precious stones the evidence of the luxury (luxurid) he so regularly condemns as moral degeneration in the Rome of his day. Silver. The case of silver, also imported mostly from Spain,1 was similar to that of gold (cf. e.g. Tacitus, Ann. 3.53). Pliny strongly associates silver with the luxury of the Roman rich in his time, remarking on the fashions for silver-plated couches and baths made of silver, the common use of silver for serving food (cf. Martial 11.97), the rage not only for vast quantities of silver plate but also for silver art objects by particular artists (Pliny, NH 33.145-53). In the use of gold and silver, as with so many of these imported luxuries, Nero and Poppaea provide examples of the current extravagance taken to absurd extremes (Pliny, NH 33.54, 140; Suetonius, Nero 30.3). Precious stones. Most came from India, as part of the eastern trade in luxuries which flourished from the reign of Augustus onwards.2 Indian jewels were widely used in Rome throughout the first century.3 That they came from beyond the bounds of the empire explains why the emperor Tiberius, in his letter to the Senate about Roman extravagance in 22 CE, referred to 'that special feature of Roman extravagance, the transfer of Roman currency to foreign, often hostile nations, for the purchase of jewelry' (Tacitus, Ann. 3.53). But, of course, Rome owed it to her empire that she could afford these expensive imports from beyond the empire. Pliny, who thought that the fashion for the extravagant use of precious stones in Rome dated from Pompey's triumphs, in which fabulous jewels were exhibited (NH 37.11-13, 17), considered the human love of them had grown into a violent passion in his time (NH 37.2). They were not only worn by women in large quantities (cf. NH 9.117-118 for an extreme example), but also set in rings for men (Pliny, NH 33.22; Martial 1. Frank, in idem (ed.), Economic Survey, V, p. 292; JJ. van Nostrand, in Frank (ed.), An Economic Survey of Ancient Rome (1937), III, pp. 150-51, 158. 2. E.H. Warmington, The Commerce between the Roman Empire and India (London: Curzon Press/New York: Octagon Books, 2nd edn, 1974), part 2, chapter 3. 3. Warmington, Commerce, pp. 40, 90.
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 5.11) and frequently used to inlay expensive drinking vessels (Pliny, NH 33.5; 37.17; Juvenal 5.37-45; Martial 14.109, 110). Pearls. Inferior pearls came from the Red Sea, the finest quality from the Persian Gulf, and the most abundant supplies from India. Pearls were one of the imports from India and the east which were increasing considerably in the late first century, and they may have made up the largest part of the oriental trade. Romans valued the pearl after the diamond, but for the largest and best would pay more than for any other piece of jewelry.1 Pliny calls pearls the most costly product of the sea (NH 37.204). Nero, who scattered pearls among the people of Rome (Suetonius, Nero 11.2), exemplifies the Roman obsession with pearls (Pliny, NH 37.17), including the practice of swallowing them, dissolved in vinegar, at banquets for the sake of the thrill of consuming such vast expense at a single gulp (cf. Pliny, NH 9.121-22). During the first century it became common for wealthy Roman women to wear pearls in great quantities, to the fury, once again, of those who blamed feminine extravagance for the outflow of Roman currency from the empire (e.g. Pliny, NH 12.84). Pliny constantly treats pearls as the epitome of extravagant luxury (NH 9.105, 112-14, 117-22; 37.14-17; cf. Petronius, Sat. 55). Fine linen (pA)aa(vov). During the first century linen was tending to replace wool as the material for clothing in Rome. John refers to the expensive linen worn by the wealthy, imported mostly from Egypt, but also from Spain and Asia Minor.2 Purple. The list of four textiles (fine linen, purple, silk, scarlet) is made up alternately of types of cloth (fine linen, silk) and cloths characterized by their dyes (purple, scarlet). Silk, linen and woollen cloths (in order of expense) were all dyed with purple, the expensive dye obtained from shell-fish which were fished in various places around the Mediterranean and which was much prized in the ancient world in general. Reinhold calls it 'the most enduring status symbol of
 
 1. Warmington, Commerce, pp. 89, 167-71. 2. Frank, in idem (ed.), Economic Survey, V, p. 156; T.R.S. Broughton, in Frank (ed.), Economic Survey, IV, p. 822.
 
 BAUCKHAM Economic Critique of Rome in Revelation 18
 
 63
 
 the ancient world'.1 Because of the vast number of tiny shellfish needed to make small quantities of the purple dye, the dye was much more expensive than any of the materials which it was used to dye and accounts for the exorbitant price of purple cloth.2 Because of its price, it was used not only as a mark of official status, political or cultic, but also by private individuals as a deliberate, conspicuous display of affluence. From the late Republic onwards, it was increasingly in evidence in Rome for this purpose, and regularly appears as a symbol of extravagance in writers of the first century BCE and first century CE.3 From Julius Caesar to Nero, attempts were made to limit the use of purple, but after the death of Nero apparently no restrictions were in force.4 According to Pliny, first-century Rome developed an insane craze for purple clothing ('purpurae insania': NH 9.127; cf. 8.197; 9.137), which, he says, 'the same mother, Luxury, has made almost as costly as pearls' (NH 9.124). Because both pearls and purple dyes derive from shellfish, he calls shellfish the greatest single source of moral corruption and luxury (NH 9.104). From at least the time of Nero, there was an imperial monopoly in the purple dye,5 and an inscription from Miletus indicates that those involved in the purple trade were freedmen of the familia Caesaris.6 This connection with the emperors gives an extra significance to the appearance of purple in the list in Revelation. Moreover, in view of the geographical area to which the book of Revelation is addressed, it is worth noting that some of Rome's purple cloth would probably have come from the clothing and dyeing industries of Miletus, Thyatira, Laodicea and Hierapolis.7 1. M. Reinhold, History of Purple as a Status Symbol in Antiquity (Collection Latomus, 116; Brussels: Latomus, 1970), p. 71. 2. For the price, see M.G. Raschke, 'New Studies in Roman Commerce with the East', in H. Temporini (ed.), Aufstieg und Niedergang der romischen Welt, II.9.2 (Berlin/New York: de Gruyter, 1978), pp. 624, 725 n. 305. 3. Reinhold, History of Purple, pp. 41-44, 51-52, 72. 4. Reinhold, History of Purple, pp. 45-47, 49-50. 5. G.H.R. Horsley, 'The purple trade, and the status of Lydia of Thyatira', New Documents 1977, pp. 26, 28, against Reinhold, History of Purple, p. 72. 6. Horsley, 'The purple trade', p. 28. 7. For these, see C.J. Hemer, "The Cities of the Revelation', New Documents 1978, pp. 53-54; idem, The Letters to the Seven Churches of Asia in their Local Setting (JSNTSup, 11; Sheffield: JSOT Press, 1986), pp. 109, 181-82, 199-201;
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 Silk. Silk,1 imported at great expense2 from China, some by the overland route through Parthia, most via the ports of northwest India, was used in Rome to any extent only from the reign of Augustus.3 Romans, who thought silk grew on trees, considered nard and silk the most expensive things derived from trees.4 The sumptuary laws of 16 CE prohibited, as an effeminate custom, the wearing of silk by men (Tacitus, Ann. 2.33), but the extent to which silk became common for both male and female dress (though clothing was not usually made wholly of silk)5 is indicated by Josephus's account of Roman soldiers dressed in silk at the triumphs of Vespasian and Titus (War. 126). Scarlet (KOKK(VOV). Since the scarlet dye was obtained especially from the kermes oaks (from the 'berry' [KOKKOQ]—in fact an insect parasite) in various parts of Asia Minor (the best was said to come from Galatia),6 John may be thinking especially of the clothing industries of his own province of Asia. Petronius's Trimalchio, who represents the excesses of the first-century Roman rich taken to ludicrous absurdity,7 had cushions with crimson (conchyliatum: a
 
 Broughton, in Frank (ed.), Economic Survey, IV, pp. 817, 819-20; H.W. Picket, 'Urban elites and business in the Greek part of the Roman Empire', in P. Garnsey, K. Hopkins and C.R. Whittaker (eds.), Trade in the Ancient Economy (London: Chatto & Windus/Hogarth Press, 1983), pp. 141-42. As well as the true purple, the term was also used for less expensive dyes (Reinhold, History of Purple, pp. 5253), such as that made from the roots of the maddar plant in western Asia Minor: see Hemer/The Cities', pp. 53-54, for the suggestion that it was in this that Lydia of Thyatira (Acts 16.14) traded. 1. On the silk trade, see now especially Raschke, 'New Studies', pp. 605-37. He denies that it was responsible for Rome's adverse balance of trade with the East. 2. For the price of silk, see Raschke, 'New Studies', pp. 624-25. 3. Warmington, Commerce, p. 175 n. 32. 4. Warmington, Commerce, p. 177. 5. Raschke, 'New Studies', p. 623. 6. See Pliny, NH 16.32; 9.141; Broughton, in Frank (ed.), Economic Survey, IV, p. 617. 7. Trimalchio, a freedman who has made a fortune from sea-borne commerce, apes the ostentatious symbols of wealth of the Roman upper classes. On locating Trimalchio in his social and economic context, see J.H. D'Arms, Commerce and Social Standing in Ancient Rome (Cambridge, MA: Harvard University Press, 1981), pp. 97-120.
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 variety of the purple dyes derived from shellfish) or scarlet (coccineum) stuffing (Sat. 38). Typically, it is Nero who nearly matched this fictional absurdity in fact: the cords of his golden fishing net were of purple and scarlet thread (Suetonius, Nero 30.3). All kinds of citrus wood (rcav £t)Xov Gmvov). The phrase may mean 'all articles made of citrus wood', or 'all kinds of citrus wood',1 since different specimens of the wood were valued for their various colours and the various patterns created by the veining (resembling the eyes of the peacock's tail, the spots of the panther or the stripes of the tiger: Pliny, NH 13.96-97; Martial 14.85). The wood2 came from the citrus tree (Callitris quadrivalvis), which grew along the whole north African coast from Cyrenaica westward, but had been much depleted so that by Pliny's time the best quality trees were largely confined to Morocco. Tables made from the wood became one of the most expensive fashions of early imperial Rome, indispensable at the banquets of the wealthy, so that largely with reference to these tables, Pliny could say that 'few things which supply the apparatus of a more luxurious life (nitidioris) rank with' the citrus tree (NH 13.100). Seneca, contrary to his own principles, possessed five hundred of them, with ivory legs (Dio Cass. 61.10.3). Because trees large enough to provide a table top in one piece took a very long time to reach that size and were rare, these tables were vastly expensive. Even Cicero paid 500,000 sesterces for his, which was said to have been the first recorded citrus wood table in Rome (Pliny, NH 13.102), while Petronius's Eumolpus writes of tables of citrus wood dug out of the soil of Africa and set up, the spots on them resembling gold which is cheaper than they, their polish reflecting hordes of slaves and purple clothes, to lure the senses
 
 (Petronius, Sat. 119; cf. Martial 14.89: a table worth more than gold). Certainly, the record price which Pliny quotes for one table would 1. So Swete, Apocalypse, p. 233; Beckwith, Apocalypse, p. 716. 2. On Roman use of citrus wood, see especially R. Meiggs, Trees and Timber in the Ancient Mediterranean World (Oxford: Clarendon Press, 1982), pp. 286-92; and idem, 'Sea-borne Timber Supplies to Rome', in J.H. D'Arms and E.G. Kopff (eds.), The Seaborne Commerce of Ancient Rome: Studies in Archaeology and History (Memoirs of the American Academy in Rome, 36; Rome: American Academy in Rome, 1980), pp. 185-86.
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 have been enough to buy a large estate (NH 13.95). These tables were therefore standard in references to first-century Roman excess. According to Pliny, when Roman women were accused of extravagance in pearls, they pointed out the equally extravagant mania of men for citrus wood tables (NH 13.91). But the wood was also used on a smaller scale in furniture and works of art, doorposts (Statius, Silvae 1.3.35) or even writing-tablets (Martial 14.3). All articles of ivory. The Roman consumption of ivory was one of the earliest stages of the process which now so notoriously threatens the survival of the elephant. In the first century CE the Syrian elephant (once one of the three species) was already well on the way to extinction (Juvenal 11.126-27 refers to Nabataean elephants as a source of ivory). When Pliny was writing (NH 8.7), the extravagant Roman use of ivory had led to the severe depletion of elephants within the accessible areas of north Africa, and the shortage of African ivory was made up by the increasing trade in Indian ivory throughout the first century.1 As examples of its use found in ancient literature, Warmington lists statues, chairs, beds, sceptres, hilts, scabbards, chariots, carriages, tablets, bookcovers, table-legs, doors, flutes, lyres, combs, brooches, pins, scrapers, boxes, bird-cages, floors:2 a list to which it would be easy to add (e.g. Juvenal 11.131-34: dice, draughts, knife-handles; Suetonius, Nero 31.2: ceilings). For Pliny, it was a striking indication of modern luxury that ivory had replaced wood for making images of the gods and table-legs (NH 12.5; cf. 36.6), while Juvenal complains that nowadays a rich man cannot enjoy his dinner unless the table is supported by a leopard carved in solid ivory (11.120-24). In their race for conspicuous luxury, the Roman rich of the early imperial period had whole articles of furniture covered in ivory. The increased use of ivory is reflected in the increased literary references to ivory in the late first century.3 Lucian on one occasion regards gold, clothing, slaves and ivory as the constituents of wealth (Dial. Meretr. 9.2).
 
 1. Warmington, Commerce, pp.40, 89, 162-65. Raschke ('New Studies', p. 650) contests this, but probably incorrectly. 2. Warmington, Commerce, p. 163. 3. Warmington, Commerce, p. 164.
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 All articles of costly wood. Expensive woods might include ebony, from Africa and India, but there is hardly any evidence for its use in Rome. 1 The best maple wood, used for furniture, could be very expensive. 2 Cedar and cypress were used for furniture, boxes, sarcophagi, doors and sculpture.3 The expensive woods were also used for veneering, 4 a practice Pliny regards as a new-fangled extravagance (NH 16.232; 33.146). [All articles of] bronze. The reference will be especially to expensive works of art made from Corinthian bronze and perhaps also Spanish bronze.5 Petronius's Eumolpus gave as an example of the way Romans acquired a decadent taste for luxuries from overseas: 'the soldier out at sea would praise the bronze of Corinth' (Petronius, Sat. 119). Pliny speaks of a mania for Corinthian bronze, which he claims is more valuable than silver, almost more valuable than gold (NH 34.1). The frequently mentioned 'Corinthian bronzes' were statuettes, which seem to have been a Roman fashion throughout the first century and extremely expensive (Pliny, NH 34.6-8, 36; 36.115; 37.49; Martial 9.59.11; 14.172, 177; Suetonius, Aug. 70.2; Petronius, Sat. 50). When Tiberius set price limits for household furnishings, his particular complaint was that the price of Corinthian bronze vessels had risen to an immense figure (Suetonius, Tiberius 34). Vastly expensive bronze lamp-stands (not of Corinthian bronze) were also popular, as were such items of furniture in bronze as banquetting couches (Pliny, NH 34.10-14). [All articles of] iron. Articles of iron and steel would be, for example, cutlery, swords and other armaments, ornamental vessels, imported especially from Spain6 and Pontus. The Seric iron mentioned by Pliny has often been thought to be high quality Indian steel, but Raschke
 
 1. Meiggs, Trees, pp. 285-86, against Warmington, Commerce, pp. 213-14. 2. Meiggs, Trees, pp. 291-92. 3. Meiggs, Trees, pp. 292-94; cf. R.M. Hay ward, in Frank (ed.), Economic Survey, (1938), IV, p. 53. 4. Meiggs, Trees, pp. 296-97. 5. Van Nostrand, in Frank (ed.), Economic Survey, III, p. 163. 6. Van Nostrand, in Frank (ed.), Economic Survey, III, p. 162; Frank, in idem (ed.), Economic Survey, V, p. 292.
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 thinks it more likely to be cast iron from China or central Asia.1 [All articles of] marble. Rome imported marble mainly from Africa,2 Egypt3 and Greece.4 Augustus's famous boast that he found Rome brick and left it marble (Suetonius, Aug. 28.3) was relatively justified,5 and heralded the beginning of a period of lavish use of fine marble in Rome, not only for public buildings but also for the ostentatious palaces of the rich (cf. Pliny, NH 17.6). The major marble quarries of the empire were annexed to imperial ownership in the early first century so that they might more efficiently supply the needs of Rome.6 Of course, marble was used not only for building but also for such things as statuary, sarcophagi and baths (Martial 9.75). John's reference to articles of marble presumably refers to such articles, as well as, for example, to columns already cut and shaped in standard lengths before shipment to Rome.7 Pliny treats the private use of marble as an absurd and indefensible luxury (NH 36.2-8, 4851, 110, 125). Cinnamon. The term most likely refers both to cassia (the wood of the plant), which was often called cinnamon and formed the bulk of the trade in cinnamon, and also to cinnamon proper (the tender shoots and delicate bark), which was extremely expensive.8 The common modern view is that they came from somewhere in south Asia (India, Ceylon, Indonesia or south China), but that the merchants of south Arabia, the middlemen in the trade, succeeded in keeping the Romans ignorant of the true source in order to keep the trade in their own hands, with the result that the Romans continued to believe that cinnamon came from 1. Raschke, 'New Studies', pp. 650-51, against Warmington, Commerce, pp. 257-58. 2. R.M. Hay ward, in Frank (ed.), Economic Survey, IV, pp. 53, 62; J. WardPerkins, 'The Marble Trade and its Organization: Evidence from Nicomedia', in D'Arms and Kopff (eds.), Seaborne Commerce, p. 326. 3. Ward-Perkins, 'Marble Trade', p. 326 4. J.A.O. Larsen, in Frank (ed.), Economic Survey, IV, pp. 488-49 n. 35. 5. Frank, in idem (ed.), Economic Survey, V, p. 19 n. 30. 6. Ward-Perkins, 'Marble Trade', pp. 326-28. 7. Ward-Perkins, 'Marble Trade', pp. 327-28. 8. For the reasons for the high prices of spices in Rome, see Raschke, 'New Studies', p. 670.
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 Arabia or east Africa.1 Raschke, however, maintains that ancient cassia and cinnamon were not the same spices as are known by those names today and that they probably did in fact come from east Africa (Somalia).2 In any case, cinnamon was valued as incense, medicine, perfume and a condiment in wines. In common with the rest of the eastern trade, the trade in cinnamon probably increased considerably in the later first century CE.3 Amomum (CC[KQU,OV). This was another aromatic spice, certainly from south India, though the Romans thought it came from various places along its trade routes.4 Incense. Incense, made in various parts of the east from a combination of ingredients, often very expensive, was not only used in religious rites, but also valued for perfuming the rooms and the funerals of the rich. Sweet-smelling ointment. Despite many translations, |it>pov refers generally to aromatic ointment, not exclusively to that made from myrrh (aut>pva). Myrrh, imported from the Yemen and Somalia at great expense,5 was certainly one of the most prized of such perfumes (Pliny, NH 13.17), and was also an ingredient, as were cinnamon and amomum, in perfumes, some vastly expensive (Pliny, NH 13.15), made from a variety of ingredients. Such unguents were considered typical features of the good life in imperial Rome,6 and therefore Pliny treats them as one of the expensive feminine—or, if used by men, effeminate—indulgences which were ruining the society of his time (NH 13.20-22; cf. 12.83-84). Frankincense. Frankincense from the Sabaeans (of southern Arabia) is one of Virgil's examples of the imports to Rome from distant parts of 1. V.M. Scramuzza in Frank (ed.), Economic Survey, III, pp. 350-51; Frank, in idem (ed.), Economic Survey, V, p. 293. 2. Raschke, 'New Studies', pp. 652-55. 3. Warmington, Commerce, pp. 186-88. 4. Warmington, Commerce, pp. 184-85. 5. G.W. van Beek, 'Frankincense and Myrrh', BA 23 (1960), pp. 86-88. 6. See the revealing funerary inscriptions from Rome in A.L. Connolly, 'Frankincense and Myrrh', New Doccuments 1979, pp. 130-31.
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 the world (Georgics 1.57). Like other aromatics, it was used as perfume. Frankincense and myrrh1 are the prime examples of the perfumes of Arabia (Pliny, NH 12.51), on which Pliny blames in part the drain of Roman currency to the east (NH 12.82-84). They are also the kind of perfumes which were consumed in vast quantities at the funerals of the rich, illustrating for Pliny the luxuria of mankind even in the hour of death: 'the perfumes such as are given to the gods a grain at a time.. .are piled up in heaps to the honour of dead bodies'. As so often, Nero supplies the most outrageous example: Pliny thinks he must have used at the funeral of Poppaea more perfumes than Arabia produces in a whole year (NH 12.82-83). According to Warmington, 'So great was the use of aromatics at funerals that the death of any living thing tended to call forth from the poets reference to Indian and Arabian perfumes'.2 Wine. Rome imported wine especially from S Trimalchio's first business enterprise was to send five ships loaded with wine from Asia to Rome: he lost thirty million sesterces when they were wrecked (Petronius, Sat. 76). However exaggerated the sum, it indicates that the wine trade with Rome could be considered highly profitable.5 It seems that by the end of the first century CE, the Empire had a serious problem of a surplus of wine and a shortage of grain (cf. Rev. 6.5-6). With the extension of the large estates (latifundia) owned by wealthy Romans in the provinces, vines were cultivated at the expense of corn, because the wine trade was the more profitable. An edict of Domitian therefore attempted to reduce by half the cultivation of vines in the provinces, but it was apparently quite
 
 1. On frankincense and myrrh, see van Beek, 'Frankincense and Myrrh', pp. 70-95; Connolly, 'Frankincense and Myrrh', pp. 129-31; Raschke, 'New Studies', p. 652. 2. Warmington, Commerce, p. 90. 3. V.M. Scramuzza, in Frank (ed.), Economic Survey, III, p. 350; Frank, in idem (ed.), Economic Survey, V, p. 293. 4. Van Nostrand, in Frank (ed.), Economic Survey, III, pp. 177-78; Frank, in idem (ed.), Economic Survey, V, pp. 220, 297. 5. The qualities of wine from various places are discussed in Athenaeus, Deipnosophistae 1.32-34, but the discussion is so literary it would be hazardous to conclude that they were all drunk in Rome.
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 ineffective in the face of commercial considerations.1 Oil. Africa and Spain were at this time taking over from Italy as the major suppliers of olive oil to Rome.2 Vast quantities were imported.3 Fine flour. Although the other three items of food (wine, oil, wheat) grouped together in the list were staples for all inhabitants of Rome, it is noteworthy that the list's general emphasis on luxury is maintained by this reference to fine flour imported for the wealthy. According to Pliny, the Egyptian product was not as good as the Italian (NH 18.82), but the most esteemed fine flour was imported from Africa (NH 18.89). Wheat. The sheer size of first-century Rome's population (estimated at 800,000 to 1,000,000)4 made its corn supply a vast economic operation. Under the early empire, Sardinia and Sicily declined in significance as suppliers of grain to Rome, while Africa and Egypt supplied the bulk of Rome's needs (cf. Josephus, War 2.283, 386). Thousands of ships must have been involved in shipping the grain across the Mediterranean.5 As Tiberius put it, 'the very life of the Roman people is daily at the hazard of wind and wave' (Tacitus, Ann. 3.54). The immense importance of the corn supply meant that the state increasingly supervised the system, but private merchants and shippers continued to run it.6 It was financed not only by the sale of grain to consumers but also by the government which bought supplies to 1. Wengst, Pax Romano, p. 224; Hemer, Letters, p. 158. 2. Van Nostrand, in Frank (ed.), Economic Survey, III, p. 177; R.M. Hayward, in Frank (ed.), Economic Survey, IV, p. 61; Frank, in idem (ed.), Economic Survey, V, pp. 221, 292, 297. On the olive oil trade in Rome, see S. Panciera, 'Olearii', in D'Arms and Kopff (eds.), Seaborne Commerce, pp. 235-50. 3. For the volume of Spanish oil imported, see P. Garnsey and R. Sailer, The Roman Empire: Economy, Society and Culture (London: Gerald Duckworth, 1987), p. 58. 4. See K. Hopkins, Conquerors and Slaves (Sociological Studies in Roman History, 1; Cambridge: Cambridge University Press, 1978), pp. 96-98. 5. G. Rickman, 'The Grain Trade Under the Roman Empire', in D'Arms and Kopff (eds.), Seaborne Commerce, pp. 263-64. 6. Rickman, 'The Grain Trade', pp. 268-72; P. Garnsey, 'Grain for Rome', in Garnsey, Hopkins and Whittaker (eds.), Trade, pp. 126-28.
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 distribute as the free corn dole, though much of the latter was also made up of the supplies of corn which came from the provinces as tax in kind. This makes the inclusion of wheat in John's list significant, as well as inevitable. Whereas many other items in the list illustrate how the wealth which rich citizens of Rome gained from the empire was spent on conspicuous luxuries, this item shows how the general population of Rome survived only at the expense of the rest of the empire. A city of a million people—the largest city in the western world before eighteenth-century London—could not have grown and survived without the resources of the whole empire to support it.1 This was one respect in which the harlot (the city of Rome) rode on the beast (the imperial power). There is some evidence of bread riots in the cities of Asia Minor around the time when Revelation was written,2 and since Rome had first claim on Egyptian wheat, before the other cities of the empire,3 resentment could well have been directed by the poor against the system of corn supply to Rome. The economic background to Revelation is in this respect vividly portrayed in Rev. 6.5-6: shortage of the most basic foodstuffs (wheat and barley), but a surplus of wine and oil.4 Cattle. The import of animals to Rome by sea might at first sight seem surprising, but in fact methods of transporting livestock on ships must have been well developed in the imperial period, when large numbers of wild animals of all kinds were transported to Rome for the entertainments in the amphitheatres.5 Wild bulls and wild sheep were among such animals,6 but the references to cattle and sheep in the list in Revelation are unlikely to be to these, since if the supply of animals to the amphitheatres were in mind, more obvious species such as 1. Garnsey and Sailer, Roman Empire, p. 83. 2. Collins, Crisis, pp. 94-97; Wengst, Pax Romano, p. 224. 3. Garnsey and Sailer, Roman Empire, pp. 98-99. 4. Wengst, Pax Romano, pp. 223-24; Hemer, Letters, pp. 158-59. 5. J.M. Frayn, Sheep-rearing and the Wool Trade in Italy during the Roman period (ARCA Classical and Medieval Texts; Papers and Monographs, 15; Liverpool: Francis Cairns, 1984), p. 164. 6. On bulls: J.M.C. Toynbee, Animals in Roman Life and Art (London: Thames & Hudson, 1973), pp. 149-51; G. Jennison, Animals for Show and Pleasure in Ancient Rome (Manchester: Manchester University Press, 1937), pp. 59, 70. Sheep: Frayn, Sheep-rearing, pp. 42, 164; and cf. Columella 7.2.4.
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 elephants or lions would surely have been referred to. Nor is the import of cattle likely to have been for food:1 beef was not a very important item even in the banquets of the rich.2 Cattle were kept primarily as working animals and for milk. But one breed of cattle not native to Italy, the Epirote, was highly regarded by Roman farmers (Varro, Res rust. 2.5.10; Pliny, NH 8.45)3 and cattle of this breed were imported from Greece to Italy for breeding purposes, to improve local breeds (Strabo 7.7.5, 12). The first century was the period in which Roman aristocracy had acquired large sheep and cattle ranches (latifundia) both in Italy and, by conquest and confiscation, in the provinces.4 Cattle were also imported to Italy from Sicily (Strabo 6.2.7). Sheep. Since the reference is to the animals, it can hardly be the wool trade that the author had in mind.5 Some sheep may have been shipped from Sicily to Rome for meat for the rich,6 but the reference is probably again to the import of sheep for breeding purposes. Roman estate-owners were no doubt anxious to improve the amount and quality of the wool produced by their flocks and would import good foreign breeds for this purpose.7 Although his meaning is not quite clear, Strabo (3.2.6) probably refers to the transport of rams from southwest Spain to Italy for breeding.8 John's first readers might well have been familiar with the transport of sheep to Rome, since the Romans rated Milesian sheep as the third best in the world (Pliny, NH 8.190).9 1. Pigs were shipped live from Spain to Rome: van Nostrand, in Frank (ed.), Economic Survey, HI, p. 181. 2. K.D. White, Roman Farming (London: Thames & Hudson, 1970), pp. 27677. 3. Cf. White, Roman Farming, p. 279. 4. Frayn, Sheep-rearing, pp. 111-13, 164-65. 5. For the wool trade, see Frayn, Sheep-rearing, pp. 162-71.1 am grateful to Dr Frayn for advice on this paragraph. 6. V.M. Scramuzza, in Frank (ed.), Economic Survey, III, pp. 351-52 ; cf. Frayn, Sheep-rearing, pp. 3, 24; Columella 7.2.1; 7.3.13. 7. Cf. Frayn, Sheep-rearing, pp. 32-33; and cf. Columella 7.2.4-5; M. Hilzheimer, 'Sheep', Antiquity 10 (1936), pp. 205-206. 8. Frayn, Sheep-rearing, p. 165. The context, referring to Turdetanian exports, favours this interpretation. 9. Frayn, Sheep-rearing, pp. 34, 167-68.
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 Horses. Race horses for chariot racing in the circuses were imported from Africa, Spain, Sicily, Cappadocia and parts of Greece famous for their horses (Laconia, Thessalia, Aetolia).1 There were imperial stud farms in Spain and Cappadocia for the supply of such horses. Since Italy was short of the high quality pasture needed for breeding racing horses and the demand for them was considerable, there must have been a sizeable overseas trade.2 Chariots. (pe5cov = Latin raeda or reda, apparently the same as the carruca: see Martial 3.47.). These were the four-wheeled, horsedrawn, private chariots used by the rich for travel in Rome and to their country estates. Presumably the chariots themselves, like the word raeda (Quintilian 1.5.57), were imported from Gaul. In order to satisfy the taste for ostentatious extravagance, there were silver-plated (Pliny, NH 33.140) and gilt (Martial 3.62) chariots of this kind. Slaves. The significance of the way John refers to slaves and their place at the end of the list will be discussed below. Increasing numbers of slaves in Rome were a feature of the growing prosperity of the rich and the increasing size of the city.3 The demand was by no means met by the offspring of existing slaves. The enslavement of prisoners taken in war, which had been the normal source of slaves under the Republic, continued to be important in the first century CE, when wars on the frontiers continued and the Jewish war alone produced 70,000 slaves (Josephus, War 6.420), but it cannot have been as productive a source as it had been during the period of continuous foreign wars. Harris argues that of the other sources (foundlings, children sold by their parents, adults selling themselves into slavery, slavery through debt, victims of kidnapping, some criminals), much the most important source, because of the common practice of exposing children, must have been foundlings.4 In any case, slave trading was a 1. Van Nostrand, in Frank (ed.), Economic Survey, III, p. 180; R.M. Hayward, in Frank (ed.), Economic Survey, IV, p. 52 ; J.A.O. Larsen, in ibid., p. 485; Frank, in idem (ed.), Economic Survey, V, p. 293; White, Roman Farming, p. 289. 2. White, Roman Farming, p. 298. 3. Hopkins (Conquerors, ch. 1) discusses the increase in slaves in Italy generally. 4. W.V. Harris, 'Towards a Study of the Roman Slave Trade', in D'Arms and
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 profitable business, and Asia Minor was evidently the most important source of those slaves who were not taken in war.1 Ephesus, one of the seven cities of Revelation, must have played a major role in exporting slaves from Asia Minor to Rome.2 It should be noted that, whereas slaves as such were certainly not regarded as a luxury, the vast numbers of slaves acquired by the Roman rich and the huge prices paid for slaves of particular beauty or skill were considered extravagances (e.g. Tacitus, Ann. 3.53; Juvenal 5.56-60; Martial 11.70). These detailed notes on the merchandise enable us to draw some general conclusions about the list. In the first place, most of the items were among the most expensive of Rome's imports. At the end of his Natural History (37.204), Pliny has a list of the most costly products of nature in various categories. It has twenty-seven items in all, or twenty-nine if gold and silver, which he mentions as an afterthought, are included. Including gold and silver, thirteen of the twenty-eight cargoes in Revelation occur in this list of Pliny's (gold, silver, precious stones, pearls, purple, silk, scarlet, citrus wood, ivory, cinnamon, amomum, aromatic ointment, frankincense), and these in fact account for eighteen of the items in Pliny's list. These cargoes were expensive in themselves. Others in the list in Revelation (oil, wheat) were not expensive as such, but were imported in such vast quantities that in total they must have cost a very great deal. Thus the list is very representative of Rome's more expensive imports. Again, while the list includes some items (wine, oil, wheat) which illustrate how the survival of the whole city depended on such imports, it features especially the luxury items which fed the vulgarly extravagant tastes of the rich. In this respect, perhaps the most surprising omission is a reference to the exotic foodstuffs imported from all over the empire for the banquets of the rich, which are regularly the special target of Roman writers' complaints or satires on the excesses of first-century Roman indulgence (e.g. Petronius, Sat. 38; 55; 119; Juvenal, 5.80-119; 11.138-144; Seneca, Ad Helviam 10.211; De vita beata 11.4; Ep. 60.2; 89.22; Pliny, NH 12.4; 15.105). But Kopff (eds.), Seaborne Commerce, pp. 118-24. 1. Harris, 'Study', p. 122. 2. Harris, 'Study', p. 127.
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 it may be that no single item of this kind was important enough to belong in a list like this. However, the import of many of the luxury items which are listed had very considerably increased during the period since Augustus. It is not surprising that several of the items belong wholly or partly to the eastern trade with Arabia, east Africa, India and beyond (jewels, pearls, silk, ivory, iron, cinnamon, amomum, incense, aromatic ointment, frankincense), which flourished especially under the early empire.1 Imports from the east are regularly prominent among the luxury goods mentioned by Roman writers critical of the conspicuous extravagance of the Roman rich in that period. It is true that Tacitus claims (Ann. 3.55) that the fashion for expensive excess gave way to simpler tastes again from the time of Vespasian, but neither the literary nor other evidence (e.g. in 92, Domitian constructed warehouses for oriental spices in Rome)2 bears this out, at least with regard to the kind of items included in the list in Revelation.3 As a critique of Roman wealth, John's list will still have accurately made its point in the reign of Domitian (if we accept this traditional and most widely accepted date for Revelation).4 As the notes on each cargo have shown, many of the items in the list are specifically mentioned as prime examples of luxury and extravagance by Roman writers critical of the decadence, as they saw it, of the wealthy families of Rome in the early imperial period (gold, silver, jewels, pearls, purple, silk, scarlet, citrus wood, bronze, marble, cinnamon, amomum, aromatic ointment, frankincense, slaves). This same verdict is effectively expressed in the comment on the list which is made by the voice from heaven in Revelation 18.14: The ripe fruit (oncopa) which your soul craves has gone from you, and all your luxuries (Xurapd) and your glittering prizes (A,au,jtpd) are lost to you, never to be found again [my translation].
 
 The first line evokes Rome's addiction to consumption, while the two words chosen for the merchandise in the second line suggest both the 1. Warmington, Commerce, pp. 79-80. 2. Warmington, Commerce, pp. 89-90. 3. According to M.T. Griffin (Nero: The End of a Dynasty [London: Batsford, 1984], pp. 206-207), what happened under Vespasian was a change of imperial style (away from extravagance), a change later reversed under Domitian. 4. For recent defences of this date, see Collins, Crisis, ch. 2; Hemer, Letters, pp. 2-12.
 
 BAUCKHAM Economic Critique of Rome in Revelation 18
 
 77
 
 self-indulgent opulence (Xircocpd) and the ostentatious display (Xajj-Ttpd) of Roman extravagance. This is not to say that John's objections to Roman luxury are necessarily the same as those of Roman moralists. The list in Revelation is part of a thoroughgoing, comprehensive critique of the Roman empire as such. Many of the Roman writers I have mentioned were primarily concerned with the way wealth has corrupted the upper classes of Rome. They are nostalgic for the traditional austerity and simplicity of the old Roman aristocratic lifestyle. This is not likely to be John's perspective. Nor will he have shared the anxieties of Pliny and the emperor Tiberius about the empire's disadvantageous balance of trade with the lands to the east. But occasionally the Roman sources indicate moral sensitivity to the fact that the wealth of the Roman rich derived from the conquest and plunder of the empire, and that the economic exploitation of the empire was by no means always to the advantage of the people of the empire (e.g. Petronius, Sat. 119). Lucan, for example, clearly recognizes that it was not the ordinary people of Mauretania who benefitted from the high price of the tables made from the citrus trees they themselves had valued only as shade from the sun (9.426-30). Seneca inveighs against 'the wretches whose luxury overleaps the bounds of an empire that already stirs too much envy' (Ep. 10.2), and rather similarly suggests the danger to Rome from greed for the spoils of conquered nations: 'whatever one people has snatched away from all the rest may still more easily be snatched by all away from one' (Ep. 87.41). That John saw Rome's wealth as her profit from her empire, enjoyed at the expense of the peoples of the empire, is left in no doubt by the literary connection between the list of cargoes and his portrait of the harlot Babylon. In 17.4 he had described the harlot as 7tepipepXr||ievri nopcpupouv Kai KOKKWOV, Kai Kexpwo(op.evr| Xpuoup Kai X,(9(p Ti|i(q) Kai napyapiTaiq.
 
 In 18.16 the merchants, in their lament for the great city, describe her (implicitly as a woman who is) 7tepipepXri(ievri (Juoowov KCU noppo\)v Kai KOKKWOV, Kai Kexpvao)|aivT| ev xpuaiq) Kai AaGcp Ttjiiq) Kai |a.apyapixr|.
 
 The description is practically identical in each case except for the addition of P\>acuvov ('fine linen') in 18.16. The addition of
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 PVOOIVOV serves to link the description in 18.16 more closely with the list of Roman imports in 18.12-13. All the six items of finery mentioned in 18.16 occur among the first eight items in the list of cargoes (18.12). (The addition of PVOOIVOV also serves to link 18.16 with 19.8: just as Babylon, the harlot, is clothed in fine linen, so is the New Jerusalem, the bride of the Lamb, but the varying significance of the fine linen highlights the contrast between the two cities.) Clearly the expensive adornments of the harlot (17.4; 18.16) represent symbolically the imports listed in 18.12-13, the wealth of Rome (18.17a). The luxuries Rome imports are like the extravagant lifestyle which a rich courtesan maintains at the expense of her clients. They are the price which the kings of the earth have paid for the favours of the harlot (17.2; 18.3). But we must assume that while it is the kings who associate with the harlot—bringing their lands under her dominion and ruling in collaboration with her—the price is actually paid by their peoples. In the case of some of the items of merchandise, the trade was probably perceived by most provincials who, like John, did not benefit from it, as directly exploitative, drawing resources to Rome which were needed in the provinces (such as wheat and slaves), or using local labour to extract expensive products at little benefit to local people (for example, marble). I shall later provide evidence that anti-Roman sentiment in Asia Minor perceived the slave trade in that way (Sib. Or. 3.353-55, discussed in Section 5 below). But the trade with the east cannot have been seen as part of Rome's exploitation of the empire in that way. Rather, the point will be that the wealth Rome squanders on luxuries from all over the world was obtained by conquest, plunder and taxation of the provinces. Rome lives well at her subjects' expense. Of course, John recognizes that some of her subjects also benefitted from the vast network of trade which fed the huge appetite and expensive tastes of the capital. To those beneficiaries I shall shortly turn. The way in which the list of cargoes ends still requires comment. The last cargo, slaves, is described thus: OCO^OCTCOV, ical \|n)X&£ dcv0p(07C(ov. a(0|iaxa was in common use with the meaning 'slaves', and John has taken XI/UXCK; ocvOpomcov from Ezek. 27.13 (MT: b'nepes 'ddam', LXX: ev \|ruxaiI?»D) as in 4QpNah frgs. 3-4, 1.3. The history represented in this interpretation is only perceptible indirectly; the description of the Roman military might is all derived from the biblical text itself. (B) IQpHab 2.16-3.2 (Hab. 1.6b). Though the term Kittim has to be restored in the opening of the pesher at the bottom of col. 2, it is clear that the pesher concerns them. Habakkuk 1.6b describes how the Chaldeans will 'march through the breadth of the earth to seize habitations not their own'. The pesher uses the same word for 'march' as the biblical text, and makes a synonymous substitution of 'plain' (•nero) for 'broad places' OOITIQ). In addition the Kittim are described as smiting and plundering the cities of the land. The 'habitations' of Hab. 1.6b are interpreted as 'cities' also in the Targum; their definition as 'of the land' is an unforced deliberate displacement of the same Nitzan, Pesher Habakkuk: A. Scroll from the Wilderness of Judaea (IQpHab), pp. 149-98. 1. L.H. Silberman, 'Unriddling the Riddle. A Study in the Structure and Language of the Habakkuk Pesher (IQpHab)', RevQ 3 (1961-62), pp. 336-37. 2. Brownlee, The Midrash Pesher of Habakkuk, pp. 59-62.
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 word (pR) of the biblical text. There are two plausible ways of deriving 'smiting and plundering' from the 'seizing' of Hab. 1.6b. First, the interpreter took DEn1? to be from the root Ben, meaning 'to beat down, shatter' as in Jer. 5.17, part of an oracle against the faithless, 1 and then in his own choice of words echoed Zech. 11.6 where the root nro means 'to crush an enemy'; it is noteworthy both that in the targum to Zech. 11.6, nrD is interpreted by TD 'to plunder'2 and also that the choice of synonym may have been an attempt to provide an etymology for the term Kittim itself. Or, secondly, niD1? can be derived from the root rD3 'to be beaten'3 and appeal can be made to 2 Chron. 14.13 (Heb. 14) where ro3 and ID are used together, both with 'cities' as their object. There is nothing in the pesher that cannot be derived somehow from the scriptural text, either directly, or through the proper appreciation of the exegetical technique being used, or through appreciation of other related biblical passages which may have informed the author's choice of words. (C) IQpHab 3.2-6 (Hab. 1.7). Like the biblical verse, the pesher has two parts. In the first, the 'dreadful and fearsome' of the biblical text are taken as 'terror and dread' (cf. 1QS 10.15), one synonym and one direct transfer of vocabulary, a virtual paraphrase.4 In the second part there are two elements: on the one hand the biblical 'judgment' (aDBo) is understood as 'counsel' (KXI?), a synonymous usage attested in 1QS 6.22-23; on the other hand iriKto, usually translated as 'dignity', from the root »03, is understood in the pesher as 'cunning and deceit', that is as from the root RB», and given a double interpretation probably 1. Silberman, 'Unriddling the Riddle. A Study in the Structure and Language of the Habakkuk Pesher (IQpHab)', p. 337. 2. O.K. Lehmann, 'Materials Concerning the Dating of the Dead Sea Scrolls, I-Habakkuk', PEQ 83 (1951), p. 36. 3. Brownlee, The Midrash Pesher of Habakkuk, p. 65. 4. The structure of the interpretation of Hab. 1.7 thus matches that of Hab. 1.6b showing a neat stylistic device, the A elements remaining the same in both text and commentary, the B element having a substitution: Hab. 1.6b: A -pvn, B D'arno Hab. 1.7: A DTK, B KTUI
 
 Pesher: B' -nero, A' T±P Pesher: B' DTIB, A' cmKi
 
 Attention to details like these shows how carefully the commentary has been constructed overall; we should take seriously the author's choice of every word.
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 because the commentator realized that he was adjusting the usual way of reading Hab. 1.7. The opening phrase of the pesher cites as object of the fear 'all the nations'; by way of stylistic inclusion the interpretation's final phrase makes 'all the peoples' the object of the 'cunning and deceit'. The 'counsel' of the Kittim is for the intention of doing evil (inn1? Drntono), a phrase reflecting the language of several biblical passages,1 notably Ezek. 38.10, in which the eschatological foe from the North is described as having just such an intention of devising an evil scheme.2 Though not all derivable from the text of Habakkuk, the words and phrases of the interpretation can all be derived from relevant scriptural passages. They say little or nothing about the people who may be the Kittim,3 but much about what the commentator thought of them and was trying to convey to others about them. (D) IQpHab 3.6-14 (Hab. 1.8-9b). In this extensive passage, many of the words of Hab. 1.8-9b are reused in the interpretation: the Kittim have 'horses', they come 'from afar', 'they devour like an eagle'. Other words in the biblical text are interpreted with relevant synonyms: as in Hab. 1.8 the horsemen 'trample and scatter',4 so the Kittim's horses 'thresh the land'; as in Hab. 1.9a the Chaldeans come 'for violence', so the Kittim come 'with wrath and vexation'; as in Hab. 1.9b the Chaldeans mutter, so the Kittim 'speak'; as in Hab. 1.9b these mutterings come from the Chaldeans' face like the east wind, so the Kittim speak with 'hot breath' and 'angry storm'.5 Thus much derives from the biblical text. All that remains unexplained in the interpretation are a few words and short phrases. Together with horses, the commentary notes that 1. Ps. 56.6; Prov. 15.26; Est. 9.25; Isa. 59.7; Jer. 18.12. 2. The language of Ezek. 38 lies behind several sections of IQpHab involving the Kittim: mren trow (Ezek. 38.4; IQpHab 3.6-10); run room (Ezek. 38.10; IQpHab 3.5); n Efc/ra abn (Ezek. 38.12-13; IQpHab 3.1; 4.2, 5). 3. Contra Nitzan, Pesher Habakkuk: A Scroll from the Wilderness of Judaea (IQpHab), p. 158. 4. Brownlee, The Midrash Pesher of Habakkuk, p. 69. 5. There is an interesting parallel to IQpHab 3.6-14 in T. Mos. 3.1: '[...] in those days a king against them from the east and his cavalry will overrun the land' (trans. J. Priest, 'Testament of Moses', in J.H. Charlesworth [ed.], The Old Testament Pseudepigrapha [London: Darton, Longman & Todd, 1983], I, p. 928).
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 the Kittim have beasts (norm); this may be a way of representing the leopards and wolves of Hab. 1.8, but through a word which could refer to the beasts of burden of the army of the Kittim.1 In fact this word provides us with a classic case of historian's abuse of the text. Early in the debate the beasts were identified as elephants, and since the Romans were not known to have used elephants in the eastern Mediterranean, so this piece of commentary was made to refer to the Seleucids who did.2 That reflects stage one in the history of scholarship. Stage two, based on the acceptance of the identification of the Kittim with the Romans, has still not given up the reference to elephants. B. Nitzan, for example, suggests that the elephants are not real, but reflect what the commentary's author thought of the might of the Roman army. 3 But really mom is needed for such an understanding, not the collective singular 'cattle'; further, when mam does occur in Hab. 2.17, it is interpreted in IQpHab 12.4 as 'the simple of Judah who keep the Law', and as far as I know, nobody has tried to suggest that they were elephants! Not only do the Kittim come from afar, but this is further defined as 'from the isles of the sea'; this picks up an allusion to the Kittim in Jer. 2.10, part of an oracle against the apostasy of Israel. As for the interpretation of the eagle as one who is 'without being satisfied' (nmto ]*»l), while Brownlee comments without any evidence that this is 'inspired by the nature of the Kittim',4 Nitzan more helpfully notes that it is an anticipation of a phrase in Hab. 2.5, in which the arrogant man like death 'has never enough' (me?' R1?),5 a phrase which is left intriguingly uninterpreted when it features in IQpHab 8.4. Once again, there is virtually nothing here which cannot be accounted for on the basis of the text of Habakkuk or other biblical passages; there is only a general picture of the Romans, not a reference to any particular campaign.
 
 1. Brownlee, The Midrash Pesher of Habakkuk, p. 70. 2. E.g. by E. Stauffer, 'Zur Friihdatierung des Habakukmidrasch', TLZ 76 (1951), col. 671. 3. Nitzan, Pesher Habakkuk: A Scroll from the Wilderness of Judaea (IQpHab), p. 160. 4. Brownlee, The Midrash Pesher of Habakkuk, p. 71. 5. Nitzan, Pesher Habakkuk: A Scroll from the Wilderness of Judaea (IQpHab), p. 160.
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 (E) IQpHab 3.14-17 (Hab. 1.9c). This pericope has virtually all perished, though it is likely that the gathering of 'captives like sand' of the biblical text was applied to the activity of the Kittim in some way derived from the biblical text. We need not suppose that here lies the key to either the historical identification of the Kittim or some particular activity of theirs. (F) IQpHab 3.17-4.2 (Hab. l.lOa). The brief interpretation given to Hab. l.lOa does not explicitly mention the Kittim, though it is clear enough that they are to be understood as the subject. One appropriate explanation for the lack of a formula mentioning the Kittim would be that the interpreter is here citing a source. M. Burrows noted immediately that the passage was poetic;1 L.H. Silberman has similarly commented that the interpretation is 'a perfect bi-cola with chiastic parallelism and could be a quotation from some as yet unknown source'.2 To find this unknown source, it is helpful first to list the verbs of the interpretation: wy^ 'deride', in 'scorn', "lansrp 'mock', and iD^p 'scoff. For the background to this sequence, we need to take into account both that the targum to Habakkuk renders 'scoff (O^p') of Hab. 1.10 by n^bna, 'to mock', and that it is not uncommon to find in the pesharim examples of the use of an interpretative technique involving a single letter substitution, such as might occur between M1? and ntf1?, though in any case both words are virtual synonyms. The fourth verb in the sequence (o"?p) can be found in Hab. 1.10 itself, so is an example of a direct use of the biblical text. For the three remaining verbs we can turn to 2 Chron. 36.16 where we read: 'they kept mocking (D'Qi^a) the messengers of God, despising (DTQ) his words, and scoffing (D'JJnann) at his prophets'. Once the possible variation of M1? for na1? is acknowledged, then the fact that the three verbs occur in the same order in both 2 Chron. 36.16 and IQpHab 4.2-3 is striking, all the more so since sun occurs as a verbal form only here and at Gen. 27.12 in the Hebrew Bible. The context of 2 Chron. 36.16 is also relevant. Although the mockery is performed by the people against God's representatives, 1. See the remarks in Brownlee, The Midrash Pesher of Habakkuk, p. 76. 2. Silberman, 'Unriddling the Riddle. A Study in the Structure and Language of the Habakkuk Pesher (IQpHab)', p. 340.
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 God raises for their punishment the king of the Chaldeans (2 Chron. 36.17), who attacks both young and old alike, but especially removes the treasures of the house of the Lord and the treasures of the king and his princes (vicn "J^an), two words also to be found in the commentary of IQpHab. Thus the commentator takes the vocabulary associated with what the Chaldeans act against and makes them, as Kittim, the subject of it themselves. Through using 2 Chron. 36.16, he also underlines that he perceives the Kittim as a particular threat to the temple treasury, a matter which we have seen as also lying behind the interpretation of Ps. 68.30 in IQpPs. All that remains to be explained in this section of interpretation are the 'many' or 'great' (D'3i), the 'esteemed' (DH3D3), and the 'great army' (31 DU). The plural substantive 'esteemed' features together with the Hebrew root n3/nt3, with which it is also associated in IQpHab 4.2 (0*1233 ^ in), in 1QM 14.11-12 (= 4QMa frgs. 8-10, 1.9): 'And to their esteemed you give a reward of shame' (Dn*i223l?i m1? 3Wi). The vocabulary of this poetic passage might well have influenced other sections of the interpretation in IQpHab (e.g. 'many' in IQpHab 2.12-15) and 4QpNah frgs. 1-2, 2.3-5a, as was mentioned above. So the first of the objects of this series of verbs of derision can be accounted for on the basis of an earlier exegetical comment, the second by reference to a poetic passage preserved in two manuscripts, and the third, 'kings and princes' by reference to 2 Chron. 36.16, which has provided the string of verbs in the first place. The fourth object, 'great army', which in some measure acts as an inclusio through its use of 31, is a not uncommon biblical phrase for army, but more significantly this technical term can be found twice in the Temple Scroll (58.6, 7), in part of the so-called Law of the King, a passage whose vocabulary and subject matter may have influenced the interpretation of IQpHab 8.3-13.* All in all we are able to account for all the elements in this poetic interpretation of Hab. 1.1 Oa through reference to other texts, both biblical and non-biblical. There is no need to resort to a review of historical events to see when the Romans behaved in this way. In fact, the poetic presentation itself points the reader away from historical recitation towards appreciating that the Romans can simply be typecast as military plunderers and that, 1. See G.J. Brooke, 'History and Hermeneutics at Qumran', Bulletin of the Institute for Antiquity and Christianity, 16.3 (1989), pp. 9-11.
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 significantly, their plunder may include the contents of the temple treasury. (G) IQpHab 4.3-9 (Hab. l.lOb). The interpretation of Hab. l.lOb falls into two interrelated parts. In the first (IQpHab 4.5-7a) two words from the biblical verse are used directly ('fortress', 'laugh'), three words or phrases are repeated from the previous interpretation ('scorn', 'derision', 'great army'), and the only other major word in the interpretation is a synonym for the biblical 'seize' (iDb). The synonym used, can, may point to how the second part of the interpretation should be best understood. The term occurs in CD 4.16, 18, and 20, in the saying of Levi concerning the three nets of Belial, the second of which is riches, the third being profanation of the temple; the same word is found in 1QS 10.19 and 1QH 4.12 and 19, all poetic passages. 1QH 4.12 is part of a section of 1QH which overtly reflects the language of Hab. 2.15 and which has been considered to be the source for the interpretation of that verse in IQpHab 11.2-8.l 1QS 10.19 is part of the concluding hymnic material of the Manual of Discipline, a phrase from which has already been noted in the interpretation of IQpHab 3.4. That same phrase, ins now, but in inverted word order, is now repeated in IQpHab 4.7. The fear and dread of IQpHab 3.4 was interpreted in part in light of Ezek. 38.4, which mentions the 'horsemen and their riders', and 38.10, a passage which mentions the 'evil scheme'; the root can also occurs in Ezek. 38.4, in a phrase that is difficult to comprehend. Yet another link with Ezekiel 38, this time 38.20, may be in the occurrence there of the verb D"in, 'to tear down', which occurs also in this section of the interpretation of Hab. 1.1 Ob. It also occurs in Exod. 15.7, yet another poetic passage associated with military victory, the only biblical passage to combine 'fear and dread' (Exod. 15.16, nrant nnai) and precisely in the distinctive word order of this section of IQpHab. The language discloses the cultic and eschatological concerns of the author, rather than the actual deeds of the Romans. Two other biblical passages may help to explain the rest of the vocabulary of this section of interpretation. The first is Deut. 20.1-20, the rules for waging holy war, a concern of which is that the Israelite 1. See P.R. Davies, Behind the Essenes: History and Ideology in the Dead Sea Scrolls (BJS, 94; Atlanta: Scholars Press, 1987), pp. 93-97.
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 troops should not be afraid in any way; those that are should be sent home. In this passage the enemy army is described as m DS, as in IQpHab 4.7, but the significant word for fear is neither nan* nor nna (but cf. Deut. 28.66-67), but a form of the verb "pi, 'to be timid'. The substantive from the same root occurs only once in biblical texts, in Lev. 26.36, part of a key passage for understanding what would happen because of the iniquity (pitf) of Israel, a passage which also refers to the inhabitants of the land.1 Not only is it becoming possible to argue forcefully that biblical and non-biblical Jewish texts can explain the choice of nearly all the vocabulary in the interpretation, but also it is becoming apparent that certain passages are reflected in a number of different interpretations concerning the Kittim, notably Exodus 15, Leviticus 26, Deuteronomy 20 and 28, 2 Chronicles 36, Ezekiel 38, 1QS 10, 1QM 14, and 1QH 4. It is the vocabulary and broad context of these predominantly cultic passages that controls the image of empire in the interpretation, not detailed knowledge of the Roman army and its tactics. (H) IQpHab 4.9-16 (Hab. 1.11). Most of the interpretation in this section of IQpHab derives from the biblical text of Hab. 1.11. To begin with, this is more or less direct and straightforward. 'Spirit' or 'will' (rrn) of the biblical text is interpreted as 'counsel' (n^j?). For this sense Brownlee points very suitably to the parallelism in Isa. 40.13 in the uncorrected IQIsa3:2 Whoever fathomed the mind of (rrn) the Lord, or, as for his counsel (ircftf), has made it known?
 
 The 'counsel' takes place in a 'house of guilt' (DOH 1T3), which may indeed be a reference to the Roman Senate.3 This designation seems to be based on all three verbs of Hab. 1.11: ^n understood as 'transgress', "Qtf understood similarly, and Den taken as from DBK, as 1. Lev. 26 lies behind 1 lQTa 29.7-10, CD 6.11-7.6, and possibly other texts found at Qumran. One wonders whether traditions associated with Levi and with Jacob at Bethel provide some clue concerning the identity of the cultic group who may have been disaffected, perhaps during the reforms of John Hyrcanus I, but found kindred folk amongst the Qumran community with whom they associated. 2. Brownlee, The Midrash Pesher of Habakkuk, p. 81. 3. See K.M. Atkinson, 'The Historical Setting of the Habakkuk Commentary', JSS 4 (1959), p. 243.
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 it is in the MT, with an elided aleph, meaning 'to be guilty'. ~QJ) is then used in its plain meaning of 'pass on', as the succession of the rulers of the Kittim is mentioned. This is repeated in the next sentence, 'one after another their rulers come', directly using the demonstrative nr. Dtzn is then used a second time, this time understood as the hiphil of DQO, 'to lay waste', and interpreted as 'to devastate, lay waste' (rvnto1?) in the commentary. Habakkuk l.llb is then repeated so that D2T1 is taken in still a third way as from D'to, 'to set, appoint'; the commentary on the repeated half verse is too fragmentary to be identified precisely. Brownlee has proposed that in the interpretation of what the Kittim appointed as their god could have been the term 'haughtiness' (DQl"i), a possible pun in Hebrew on the name of Rome itself.1 Whatever the case, in the commentary that survives, there is once again nothing that cannot be derived directly or indirectly from the text of Hab. 1.11 itself. We cannot point to a particular decree of the Senate, only to careful multiple exegesis of a biblical text. (I) IQpHab 5.12-6.8 (Hab. 1.14-16). The next passage in Habakkuk to be referred to the Kittim is Hab. 1.14-16. The interpretation is in three parts, clearly delineated by the repetition of two sections of the biblical text. In the first section much is lost at the bottom of column 5, but what survives at the top of column 6 shows that the catch of the 'fish of the sea' is compared with the gathering of wealth and loot by the Kittim. The word-pair 'wealth and loot' (Db^SD Vo DP mm) is not found anywhere in biblical texts, but features in both IQpHab 9.6 (Dbbto DO Dm) and loosely in CD 6.16 (D^bo... enpn ]VQ). More specifically, 'wealth' (pn) is the second of the three nets of Belial described in CD 4.17; in IQpHab it appears to be qualified by 'loot' (b'ptB) to make it specifically a matter of the acquisition of wealth by military means. Perhaps it is not surprising that 'loot' is referred to both in Deut. 20.14, the section on the waging of holy war to which reference has already been made, and Ezek. 38.12-13, part of a section that has also already provided vocabulary for other parts of IQpHab. The second section of interpretation begins with the repetition of the verb 'sacrifice' from Hab. 1.16. Then, by using the pronoun, the interpreter identifies the nets of Hab. 1.16 as 'signs' of 'standards' and 1.
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 the seine as 'vessels of war', which are also held in awe. Both 'signs' and 'vessels of war' are common enough terms, but the basis of the allegorical interpretation cannot be easily discovered, since it does not appear to rest in any biblical or Qumran text.1 Yet, before concluding that at last there seems to be some actual historical practice reflected in IQpHab, it is important to recall that this same interpretation of Hab. 1.16 is to be found in Tar gum Jonathan in relation to the Chaldeans themselves. Though we should not alter IQpHab to bring it exactly into line with the Targum,2 we can emphasize that since the Yargum is actually concerned with the practice of the Chaldeans, it is likely that the interpretation in IQpHab belongs in a long exegetical tradition. As Brownlee notes, 'ihepeser would not have taken this up, if its author had not believed it also applied to the Kittim of his own day. Yet in this he may have stretched a point; for it was probably the exegetical tradition rather than any specific event which suggested the interpretation'.3 In the third section of the interpretation, two words from the text of Hab. 1.16 are repeated and given objects which make their meaning more explicit. First, the fatness of the portion of the Chaldeans is identified with the apportionment of a yoke. The shift from fatness to yoke may be accounted for through an allusion to Isa. 10.27 in which the yoke and fatness of the Assyrians are challenged by the God of Israel. Second, the food or sustenance is associated with the tribute derived from forced labour which was levied on all peoples annually, 'year by year', a temporal note which underlines that the interpretation is concerned with taxation. In fact the phrase 'year by year' occurs in biblical texts describing annual cultic acts (Deut. 15.20; 1 Sam. 1.3; Est. 9.21, 27; Zech. 14.16) or annual payments (1 Kgs 5.25; 10.25; 2 Kgs 17.4). In 2 Chron. 24.5 the Levites are instructed to gather money year by year for the repair of the temple, and in Neh. 10.35-36 the phrase is used of firstfruits offered annually. Thus the use of the phrase 'year by year' in IQpHab 6.7 implies that 1. Two texts may help, though neither is very close to this passage of IQpHab. 1QH 6.28-31 speaks of the mighty vessels of war, from which there shall be no escape; CD 6.15 mentions the D~in, through which unclean riches have been acquired. 2. See N. Wieder, 'The Habakkuk Scroll and the Targum', JJS 4 (1953), pp. 14-18. 3. Brownlee, The Midrash Pesher of Habakkuk, p. 102.
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 the author considered the Romans to be an economic threat, precisely in cultic terms, perhaps even as a threat to annual payments made for the Levites. The doublet in the interpretation of 'yoke' and 'forced labour' can be found in Ben Sira 40.1, a text that bemoans the fate of man in general. The closing note that this involves the 'ravaging of many lands' may be an attempt to explain 'fatness' (na) of Hab. 1.16 through a play on words, since a and "i occur in both the verb used for 'ravaging' (Din) and in the 'many' (a~i) describing the lands. The verb also anticipates the use of the 'sword' (Tin) in both Hab. 1.17 and its interpretation in the next section of IQpHab. The phrase 'ravage the land' (p» Tin) also occurs in the liturgical text IQSb in the blessing of the Prince (IQSb 5.24). Overall, once again the interpretation is closely tied to the biblical text and, because biblical and other cultic terminology is used so stereotypically, the commentator hardly gives any information about the Romans that could not also apply to almost every other conquering nation in any age. However, the hints of their presence as both a cultic and an economic threat may be significant. (J) IQpHab 6.8-12 (Hab. 1.17). For the interpretation of Hab. 1.17, three matters need to be discussed. To begin with, what is most certain is that there is a clear citation of a biblical text other than Habakkuk in the final phrase. 'Who take no pity on the fruit of the womb' is a quotation of Isa. 13.18, suitably part of an oracle against Babylon, according to the version of lQIsaa, as Brownlee has noted.1 Secondly, for the list of those who are put to the sword three biblical texts seem to have played some part. The difficult word D'CTBK, 'grown men', is most closely paralleled in biblical texts by the similar BBP of 2 Chron. 36.17. That verse describes how there will be 'no compassion on young man or virgin, old man or aged' (]pt nViroi "iim-^ *?nn tibi raizn). Both here and in the previous half verse there are verbs that recall Hab. 1.17, 'slay' (nn) and 'be merciful' (ban), further encouraging us to see an allusion to this verse in IQpHab, though a major factor behind seeing such a connection is the use of this section of 2 Chron. 36.16 in IQpHab 4.1-3, as noted above. But both those verbs also occur in Ezek. 9.5-6, part of a divine command concerning 1.
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 the punishment (from out of the north) of the wicked, which also contains a list of those to be slain, 'old men, young men and maidens, little children and women' (D'Etti *pi rftirai lira ]pr). A third biblical text that may be reflected in the list in IQpHab 6.11 is Deut. 20.14, part of another text which we have noticed may have influenced other parts of the commentary. In the rules for waging war in Deuteronomy 20 the males are to be put to the sword (inn) whilst the women and little children (*]om D'twn) are taken as booty. More generally, as Brownlee correctly notes,1 the thought of the commentary reflects Deut. 28.50 and its context: a nation will be brought against disobedient Israel, which will 'not regard the person of the old ()pr) or show favour to the young ("iw)'. It is Deuteronomy 28 which may help to explain the change of verb in the opening clause of the interpretation: 'concerning the Kittim who will destroy many with the sword'. In place of the 'drawing' (p'T) of the sword of Hab. 1.17, the commentary reads 'destroy' (TQto). According to Deut. 28.51, the same nation who will show favour to neither young nor old will cause Israel to perish (iTDRn). Leviticus 26.38 uses the same verb to describe the similar fate of the disobedient who have been exiled, not necessarily a significant point apart from the fact that Leviticus 26 seems to lie behind other sections of the commentary of IQpHab, and at 26.33 divine punishment comes through the unsheathed sword (3"in DU'-inK Tipnm), language which parallels Hab. 1.17 (I3"in p'T). A similar phrase can be found also in Exod. 15.9, part of yet another passage to which I have referred earlier: the enemy said 'I will draw my sword' ('3"in P'"IK). In fact the idiom occurs elsewhere in biblical texts only in Ezekiel (5.2, 12; 12.14; 28.7; 30.11). For this tenth section on the Kittim, not only is it possible to identify several biblical texts that have provided the vocabulary for the commentary, including one quotation, but also those are the texts that have largely already featured in providing the phraseology of previous sections of commentary. A pattern of source material has begun to emerge, a sufficiently obvious pattern that it becomes all the more clear that any reference to the past historical experiences of the community faced by the Romans are secondary. All is controlled by the commentator's sources, though the motivation for using such 1.
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 sources may indeed rest in either the commentator's present experiences of the Romans (i.e. at the turn of the era at the earliest), or in what he thought should have been the experiences of his forebears because of what the ancient texts said or implied about the Kittim. Before commenting on this emerging pattern of source material, it is necessary to mention the last occurrence of Kittim in IQpHab. (K) IQpHab 8.13-9.7 (Hab. 2.7-8a). The commentary on this passage is concerned with the rebellious priest and with other priests of Jerusalem. The Kittim are mentioned incidentally in the closing part of the commentary. They are the ones through whom justice will be meted out on those leaders who have been unjust. The Kittim are identified as the 'remnant of the peoples' (Hab. 2.8) who will plunder the plunderers. Although the passage is not necessarily speaking favourably of the Kittim's action, several scholars have interpreted this reference to the Kittim as depicting them in a good light as the ones through whom God punishes his wicked people. This portrayal is then contrasted with that of the War Scroll (1QM), in which the Kittim feature as the eschatological enemy, and the difference is explained by describing different settings for each work. But this process of reconstruction is not entirely valid. For one thing, it tends to minimize or omit reference to the role of the Kittim in devastating the land as described earlier in IQpHab in the interpretations of the dialogue sections of Habakkuk; for another, it tends not to allow 1QM to speak of the Gentile destruction of any Israelites, even though this may be part of the broader eschatological plan of the scroll. 4. The Pattern in the Sources In grouping the sources that seem to lie behind the interpretation of Hab. 1.6-11, 14-17, and the other biblical texts in pesharim which mention the Kittim, it is possible to identify five kinds of material. (A) Basic implied texts. To begin with three texts are implied in the very use of the term Kittim, texts which confirm that we are dealing principally with a biblical stereotype.1 The first is Gen. 10.4, in which 1.
 
 See W.H. Brownlee, 'Kittim', in G. W. Bromiley (ed.), The International
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 the Kittim are one of the sons of Javan (Greece). The second is Num. 24.23-24, which it is possible to read as: Sea-peoples shall gather from the north; and ships, from the district of Kittim. I look and they afflict Eber; but they too shall perish for ever!
 
 Since this text lacked any literal fulfilment, it became (along with other parts of Numbers 24) a prophecy about the future. As such, the author of Dan. 11.30, the third text, seems to have used it to speak of Roman intervention against Antiochus Epiphanes (as the LXX of Daniel certainly understood; Theodotion retaining Kittim). Apart from providing the cipher, these texts do not seem to give any significant items of vocabulary to the author of the sections of the pesharim which deal with the Kittim. The lack of the use of Daniel 11 and its context may be highly significant for how the setting and purpose of the pesharim should be reconstructed.1 (B) Military manuals. Behind several sections of IQpHab can be seen the vocabulary and concerns of certain sections of military law. Most obvious is Deuteronomy 20, which is military law declared by the priest. Cultic military material is also apparent in the use of poetic sections from the War Scroll (1QM). (C) Exhortations. Two exhortatory passages have been referred to more than once. These are Deuteronomy 28 and Leviticus 26. Deuteronomy 28 describes how God will bring a nation against the disobedient of Israel, a nation as swift as the eagle flies (28.49). In its present place the material in Deut. 28.47-68 is widely recognized as an expansion that appears to describe the Babylonian destruction of Jerusalem. In using the terminology of this section, it is likely that the author of IQpHab also recognized this, and so the passage became an appropriate source for describing the actions of the Chaldeans/Babylonians. Lev. 26.27-45 contains several very close parallels with Standard Bible Encyclopedia (Grand Rapids: Eerdmans, 1986), III, pp. 45-46; Nitzan, 'The "Pesher" and Other Methods of Instruction'. 1. See the essay by P.R. Davies in this collection for an indication of a satisfactory explanation for this.
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 Deuteronomy 28, a factor in itself which may explain why the passage is used by the author of IQpHab in describing the punishment that will come upon Israel if there is disobedience. Once again, the text seems to be aware of the Babylonian destruction of Jerusalem (26.33), and so may have been considered highly suitable for commenting on the Chaldeans. However, more interestingly, it is Leviticus 26 which concludes the Holiness Code (Lev. 17-26), a text which appears to have been particularly influential in certain other texts found at Qumran, notably the Damascus Document (esp. 6.11-7.6) and the Temple Scroll, especially col. 29 which speaks of the covenant with Jacob, a matter only to be found in Lev. 26.42 in the Pentateuch. CD and 11QT share many other characteristics, and parts of CD have been noted as possible influences on IQpHab. Elsewhere I have argued that the Temple Scroll has acted as a source for IQpHab.1 Was the author of IQpHab a Levite whose concerns are described in these texts in particular? The use of 1QM in general and 1QM 14 in detail would suggest as much, as also the intriguing fact that the LXX of Bel and the Dragon, in which Habakkuk strangely features, introduces Habakkuk as from the tribe of Levi; to a Levite who knew of this association, the oracles of Habakkuk would therefore be especially worth interpreting. (D) Materials directly reflecting the Chaldeans/Babylonians. The fourth category of material that is reflected in the language of IQpHab in the sections that interpret the Chaldeans as the Kittim are some biblical passages which also speak of the Chaldeans. Foremost amongst these is 2 Chronicles 36, whose language appears to provide nearly all the phraseology of the commentary that is not directly derivable from Habakkuk itself in items 3.F and J above. The oracle concerning Babylon of Isaiah 13 is apparently actually cited in IQpHab 6.11-12. In addition the eschatological oracle against the unidentifiable Gog and Magog, possibly Babylon, of Ezekiel 38, is used to provide some further motifs. The use of the Babylon materials shows how farsighted is the author's perception of the Roman presence, since like Babylon, Rome was shortly to destroy the Temple.2 1. GJ. Brooke 'History and Hermeneutics at Qumran', Bulletin of the Institute for Antiquity and Christianity 16.3 (1989), pp. 9-11. 2. As argued by D. Flusser, 'The Kingdom of Rome through the eyes of the Hasmonean House and the Essenes', Zion 48 (1983), pp. 159-74 (Hebrew).
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 (E) Victory songs. In several places I have noticed that the language and phraseology of the victory song of Exodus 15 is used. In some places this is to assert that the victory belongs to God, in others to imply that the punishment of the Egyptians is turned against the disobedient Israelites themselves. IQpPs, as an interpretation of Psalm 68, may be a direct reflection upon a song taken as cultically endorsing God's military supremacy and showing that the Kittim themselves will not escape from God's rebuke. But further than these biblical texts, we have noted both in 4QpNah and in IQpHab that there is a considerable reflection of the poetry both of 1QS 10, and more especially of 1QM 14. This latter text may almost certainly be seen as the source for some of the language of the pesharim because it is also preserved in 4QMa, a text which appears to offer an abbreviation of the regulatory aspects of the War Scroll but an enhancement of the poetic material. Even in 1QM it is noticeable that the victory song of 1QM 14 occurs between two passages that mention the Levites, the second of which (1QM 15) also introduces the Kittim. Levites and Kittim dominate the material in 1QM 1 and 15-18. Another paper could be written on all these intricate interrelationships between the War Scroll and the pesharim. 5. Conclusion This paper has tried to show why and how it is important to pay detailed attention to the kinds of sources which seem to lie behind the sections of interpretation in the commentaries which speak of the Kittim. Such attention reveals a collection of source material that is remarkably consistent in itself in applying cultic military texts to the fate that Israel will suffer, that is, has suffered and is suffering, at the hand of the Kittim. These sources have a leaning towards concerns with cultic obligation and cultic practice, especially in the singing of victory songs, and the place of the Levites. To derive history from the use of such texts in a commentary like IQpHab seems foolhardy. The commentaries are written to demonstrate that the period in which the author and his readership live has indeed an eschatological character. The writing of some of the pesharim may well have been motivated in part by uncertain memories of Pompey's action in Jerusalem, or by contemporary experience of Roman occupation, such as events
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 surrounding Sabinus and Varus or even Pilate's introduction of iconic representations into Jerusalem. We can learn little or nothing of the history of the Qumran community from these texts,1 and little enough about the Romans. Rather, the image of empire is controlled by biblical and non-biblical texts used intricately to show that the words of Habakkuk and others speak directly, if not always in great detail, to the author's contemporary and eschatological generation; they speak especially of the cultic threat posed by the Romans, particularly through what the Romans have taken or might take from Levites by demanding regular tribute from the temple treasury. In 1968 B. Roberts wrote of the scholarly interpretation of the pesharim and the Kittim in particular: 'By becoming over-concerned about their "historicity" we might be losing sight of the real significance of the scrolls'.2 This paper has tried to put historicity in its proper context by showing that the image of the empire in the pesharim is controlled by literary motifs which are used to portray the Romans as part of a broader eschatological scenario; within that scenario they are militarily mighty, economically threatening, but ultimately cultically no match for the God of Israel.
 
 1. Despite the arguments of J.D. Amusin ('The Reflection of Historical Events of the First Century BC in Qumran Commentaries [4Q161; 4Q169; 4Q166]', HUCA 48 [1977], pp. 123-34) and of Frohlich ('Caracteres formels des pesharim de Qumran et la litte'rature apocalyptique', in Augustin and Schunk [eds.] Wiinschet Jerusalem Frieden: Collected Communications to the Xllth Congress of the International Organization for the Study of the Old Testament, Jerusalem 1986, pp. 453-54). 2. B.J. Roberts, 'Biblical Exegesis and Fulfilment in Qumran', in P.R. Ackroyd and B. Lindars (eds.), Words and Meanings. Essays presented to D. Winton Thomas (Cambridge: Cambridge University Press, 1968), p. 199.
 
 DANIEL IN THE LIONS' DEN Philip R. Davies 1. The Ideology of Imperium in Daniel The book of Daniel provides some of the most vivid images of empire to be found in the Bible, and possibly in ancient literature. It is a political document through and through, dealing explicitly with the relationship between the religion of the Jews and foreign imperium.1 This book provided one of the foundations for the articulation of Jewish and Christian attitudes to Rome, as its influence on later literature attests. The traces of this influence appear largely in predictions of the future. But why were these predictions of the book of Daniel influential? Why, indeed, did the book, alone of its genre, acquire a canonical status? That its attribution to Daniel, an otherwise rather obscure figure possibly related to other (non-Jewish) Daniels and Dan'els, guaranteed its status is implausible; most writings of this genre had much better qualified pseudoauthors. No: the answer, I suspect, lies in its exilic setting and its powerful and persuasive ideology of imperium. The exile in Babylon (and Persia) was for many Jews not merely a potent symbol of their own long-established status, an archetypal predicament, but, as Daniel 9 itself insists, that exile itself was their exile: it had not ended. Daniel was not a figure of their past, but a fellow-exile, a fellow victim (if also beneficiary) of foreign rule. The appeal of the book of Daniel is intensified by an explicit yet sophisticated ideology of empire and a philosophy of history, and one that, so long as it was preserved, could permit the specific predictions 1. On the political function of Daniel, see J.J. Collins, The Apocalyptic Vision of the Book of Daniel (Missoula, MT: Scholars Press, 1977), pp. 191-218. On the general political background of much apocalyptic writing, see D. Hellholm (ed.), Apocalypticism in the Mediterranean World and the Near East (Tubingen: Mohr [Siebeck], 1983).
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 to be amended without discredit to its own reputation. A careful look at the ideology of the book is thus an indispensable prerequisite of this paper. The first point to be made about the ideology of Daniel is that it is not univocal. There is no single image of empire or of reaction to it; the reader will find within it an unresolved tension between qualified approval and outright condemnation, between obedience and resistance, between co-operation and opposition. These oppositions are partly mediated by a further opposition between present and future dimensions: what will be already imposes itself on what is and determines its nature. The ambivalences in this book will have served well (and helped to create?) the attitudes of Jewish subjects to Rome, which we know very well to have been ambivalent also. And that ambivalence lay, of course, not simply in the material well- or ill-being that Rome bestowed upon them, but in the very fact of a non-Jewish empire claiming certain allegiances of the chosen people of the lord of history (as they were inclined to see it) and ever threatening more. Josephus himself affords an obvious instance: if his account of the Jewish war of 66 may be suspected of emphasizing such a polarity of attitudes to Rome, his own understanding of the feelings and logic of either pole emerge clearly enough; there is in his own career and writing abundant evidence of the realization of that ambivalence in his own self. The first six chapters of Daniel comprise a series of tales probably originating in Jewish communities of the eastern diaspora during the Persian and perhaps early Hellenistic period—more specifically, from the region of ancient Mesopotamia between the middle of the sixth century and the end of the third century BCE. These tales project, in an idealistic way, both the practical accommodations to life under imperium and also, though less prominently, the dream of the ultimate destruction of that imperium with release for the subjugated people in the advent of an eternal divine imperium.1
 
 1. There is no Hebrew/Aramaic word in Daniel strictly equivalent to 'empire' or 'imperium', the word used being 'kingdom'. For the book of Daniel, the problem and the nature of imperium are largely bound up with the character of the king— though a benign king can be the victim of imperium (as in Dan. 6), and the book can also speak (ch. 11) of imperium being passed from one nation to another, the nation being represented by its patron deity/angel.
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 These tales can be categorized into two kinds: those that describe the decipherment of a sign that the king has been given, and those that narrate the deliverance of the hero or heroes from persecution.1 Each type of tale prescribes in its own way the limits of human imperium in both wisdom and power. Human monarchy is set forth as being both ordained and circumscribed by 'the Most High', who truly 'rules the kingdom of men and gives it to whom he will' (Dan. 4.32). The decipherment tales show how the future course of history is predestined by the will of this deity, so that only he can reveal its secrets to whom he chooses, while the deliverance stories demonstrate the deity's control of history by chronicling his intervention to frustrate the intentions of the monarch. Thus the argument that the events of history dance to the tune of the Almighty is demonstrated both theoretically and practically; theoretically by the revealing of secrets and practically by direct intervention, where necessary, in the workings of Realpolitik. Let us reflect on the psychology of such tales. Both kinds of tale generate a conflict between Jewish values and the values of the monarchs to whom they are subject (and it is worth noting again that imperium is bound up with the individual figure of the monarch; as in the books of Kings, the conduct and character of the king both determines and is determined by the 'kingdom'). The conflict may be on more than one level. First, it may appear at the level of insight, in which the whole apparatus of the royal administration is shown to be defective, by failing to understand that, in the last analysis, monarchs and their empires are victims of history and not makers of it, a defect that the Jewish sage can provisionally repair but that must remain as it were systemic, and the true insight that the 'Most High', the true lord of history, offers to his chosen in the form of a secret. At this level, the conflict is hermeneutical, and in the life of the Jewish subject its resolution will find expression in an opposition of public and secret: public acknowledgment of sovereign power and secret denial of its reality, the psychological opposition, the polarity, whose code of secret versus overt the stories themselves assume into their narrative design. Resolution of this type of conflict in the narrative is 1. This classification, with some variation, is widely adopted. For an elaboration of the position adopted here see P.R. Davies, 'Eschatology in the Book of Daniel,' JSOT 17 (1980), pp. 33-53.
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 harmonious—the king gratefully acknowledges the power of the sovereign of heaven and appropriately elevates the bringer of revelation to political office—the secret is made open, the revealer of secrets publicly acclaimed. The conflict may also be engaged on a more explicit level: a clash of will, in which the monarch vainly tries first to impose his policy on the Jewish subject and subsequently to destroy him, whether by furnace or by lions. This conflict is manifest as a trial, but a trial of two kinds. It is a trial of strength, of course, between two competing imperia; but it is also a trial of the Jew, for sovereignty depends ultimately on its acknowledgment. (In the psychology of the individual Jewish subject this kind of story possibly responds to fear, the fear of trial; but this point cannot be developed here.) Again, the resolution itself is harmonious, though it is achieved in different ways in the two examples we have. In ch. 3, where the monarch is the instigator and supervisor of the proceedings, the deliverance of the three youths from the furnace converts him; he acknowledges that their god has the power to thwart his own plans and decrees that this god must not be opposed. In the story of the den of lions, the villain is not the monarch Darius, but rather, as in the case of the Esther story, his officials. Here the monarch greets the rescue of Daniel with relief. The suggestion in these stories that Jews could rise to high political office under the Persians, and possibly Seleucids, is not fanciful. But everything else is. The historian finds little evidence of religious persecution or enforced emperor-worship in the eastern diaspora under Neo-Babylonians, Persians or Seleucids. These tales of conflict have been manufactured for ideological reasons. These reasons may be quite complex,1 but we can presume that the preservation of distinct values and identity by a subculture in an imperial cultural milieu, whether h'v.cile or not, requires conflict in order to sustain itself; lack of conflicts aids assimilation. Those members of that subculture determined upon its preservation must inevitably hold it to be superior to the culture of the imperial host. The contradiction between the cultural and political relationships, as perceived by the subculture, then requires to be resolved, if not in real life then through the production of narratives in which such a reversal takes place so as to 1. On the social psychology of the tales, see H.-P. Miiller, 'Marchen, Legende und Enderwartung', VT 26 (1976), pp. 338-50.
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 project the 'real' or 'correct' hierarchy. In the stories of Daniel it is the monarchs who need the Jews, and the Jewish heroes generally end by being appointed to high political office, with the Jewish god acknowledged by the monarch as the lord of history. It is important to attend to this narrative resolution, to note that it is harmonious, with no immediate residue of conflict left—the monarch is not beaten, but won over. His rule is not broken, but preserved. Together with the need for conflict as a means of articulating values, the culture which produced the Daniel tales also desired harmonious resolution, achieved by asserting that the Jewish god has appointed the monarch, and that so long as the monarch does not overreach his derived authority, he deserves the loyal service of Jewish subjects. In short, conflict aims at reconciliation, the inescapable reality of life in the eastern diaspora, where indeed most Jews who had the opportunity to emigrate to Yehud chose to stay. So far, however, it would seem that 'rendering unto Caesar' and 'rendering unto God' are at least both possible and desirable without contradiction in principle. But at another level, even these relatively accommodating tales propose a quite different aspect to the conflict they mediate. The superficial accord between Jew and monarch satisfies practical requirements, but the deeper fears and desires also urge to be expressed. After all, the very fact of a cycle of such stories, in which the resolution of one chapter is followed by the crisis of the next, reinforces the impression, which the book—as it seems to me— deliberately cultivates, that harmonious resolution is forever provisional, and, like the repeated hardening of Pharaoh's heart, the whim of a monarch—whether, as in the case of Pharaoh, prompted by deities or otherwise (and here is a matter for further analysis!)—is in the last resort not to be gainsaid. The conflict and the resolution are thus cyclic. Hence we seek another level within the stories, a level which transcends the cycle. The second Daniel story (ch. 2) introduces the theory of history that is central to the book, namely that human history is a succession of empires (kingdoms). In Daniel these number five, including the final one, which will be eternal. As presented, these empires will be successively degenerate, until finally an empire will be established which will bring all empires to an end and stand for ever (2.44). No doubt is left that in some way this empire pertains to the Jews ('not left to another people' [2.44]). The Jewish people, therefore, subject to
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 foreign monarchs, are not content with episodic victories in romantic tales about individual heroes, but wish to represent themselves as the victors of revealed, and not just hidden, history. This desire and its expression underlie and subvert the intercourse between monarch and Jewish subject. In the interim, the monarch may either co-operate with Jews or oppress them, in either case reaping the due reward from the 'Most High'. But ultimately 'empire' has neither option, its predetermined fate being extinction in the face of the eternal supremacy of the empire of the Jews and their god (and here another ambiguity emerges, which we cannot explore: whether the final empire is of the Jews, for the Jews, or for the righteous [Jews?]; the book of Daniel includes all three at different points). Thus, when Nebuchadnezzar promotes Daniel and his friends to high political office (chs. 2, 3) and confesses the lordship of the 'king of heaven' (chs. 2, 4), when Darius, in ch. 6, even decrees that all peoples shall 'tremble and fear before the god of Daniel', we witness the proleptic demolition of the present political order and a glimpse of the true state of affairs, as seen from the perspective of history's goal. We are afforded a more vivid glimpse of this vision in the famous tale of Belshazzar (ch. 5), which ends not in reconciliation, but in the death of the monarch, after being told that he is found wanting and that his kingdom's days are numbered, his death sentence having been read out to him by Daniel. The tale concludes, 'Darius the Mede received the kingdom', a phrasing which alerts us to the recognition that for the book of Daniel, while there may be four empires, there is also in a different sense only one empire, that of the 'Most High'; it is he who gives and takes it, and hence monarchs can only 'receive' it from him. If we turn now to the visions which comprise the second part of the book of Daniel, we encounter a different argument about the sequence of empires from that in ch. 2. These empires are now represented not as ever less glorious but as ever more violent. This change is not necessarily a contradiction, but certainly a clear switch of perspective. The sequence culminates in a particular ruler who challenges the 'Most High' and his people in an unprecedented way. The depiction of non-Jewish monarchs here is in no way sympathetic, as it is in most of the tales, but ranges between dismissive and thoroughly negative. The very graphic images of empire which are found in ch. 7 are those of great and weird beasts, whose bestiality is underlined by symbolizing
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 the final kingdom that will replace them as a human being (literally: 'son of man').1 According to Daniel 7-12, human monarchy is now not an expression, but implicitly a denial of divine monarchy, a challenge which can only culminate in an eschatological conflict between the two forces, with the god inevitably victorious, and the monarchs destroyed. While in chs. 1-6 empires are 'received' by divine disposition, in Dan. 10.20-11.1 they emerge as the outcome of angelic warfare, each patron angel representing its own nation, as if now to deny the direct working of divine providence in the imperial sequence. As in Daniel 2, an everlasting empire will be established, but according to ch. 12 it will be inaugurated by the victory of the patron angel of Israel, Michael, after which the wicked will be punished and the virtuous rewarded. Thus we witness in the visions two important changes in the image of empire—the notion of cosmic struggle in succession rather than the orderly progress implied by divine gift; and attention to the ethics of empire in the eschatological judgment of the empires and the vindication of righteous individuals (ch. 12). It is not difficult to explain this change of image. The tales reflect life in a non-Jewish environment with a generally benign monarchy, while the visions, and indeed the production of the book of Daniel as a unified composition, emerge from the experiences of Jews in the territory of Judah who witnessed measures by the Seleucid monarch Antiochus IV (in 167-163 BCE) to proscribe certain traditional religious practices, abolishing the Jewish Temple sacrifice and erecting an altar, probably to Zeus (which Daniel, followed by 1 Maccabees and the New Testament called the 'abomination of desolation', or better, 'desolating sacrilege'). In the later chapters of Daniel, we see reflected an assault on the cult of the 'Most High' by the monarch, portrayed as an act of deliberate aggression, and interpreted as demonic, implying a more chaotic view of history and thus a more dynamic resolution of the problematic of imperium. The book of Daniel, then, reflects two different political experiences and two different strategies. Overarching these is a common belief that non-Jewish earthly sovereignty, whether benign or hostile to Jews, was under the control of their own god, who would in the 1. For a fascinating study of the cultural and psychological aspects of Danielic bestiality, see P.A. Porter, Metaphors and Monsters (Lund: Gleerup, 1983).
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 course of time remove it and restore the Jews to that place which their fidelity to him deserved. I have suggested that the ideology of empire expressed in Daniel is a function of political and social experience and not merely some theological abstract. The same considerations will apply to its interpretation under the Roman empire, which I will now begin to consider. 2. Rome as the Fourth Kingdom According to Daniel 2 and 7, the final and eternal empire would follow the fourth empire after Nebuchadnezzar, and the book implies that the four empires are those of the Babylonians, Medes, Persians, and Greeks.1 The last act preceding the final intervention of Michael is the death of the 'king of the north', namely Antiochus IV. World history thus was anticipated to end around the middle of the first century BCE. What in fact happened was that Jewish resistance to Antiochus IV led eventually to a Jewish mini-empire, ruled by the Hasmonean dynasty, which lasted nearly a hundred years, and whose territory exceeded in actual fact what King David had ruled only in theory. Possibly Daniel's final empire was thought by many at the time to have been inaugurated. But the Hasmoneans soon adopted the garb of Hellenistic monarchs, and their popularity waned. In the middle of the first century BCE, by a combination of internal squabbling and encroaching Roman military power, the dynasty fizzled out and gave way to direct or indirect Roman rule. Nevertheless, Daniel's theory of history continued to be nurtured. Inevitably, the final and most terrible of the four earthly empires described in Daniel now came to be seen as Rome and not Macedonia/Greece. For Christian writers, at least in the West, additional confirmation of Daniel's scheme was obtained by recognizing in the final kingdom the church founded by Jesus Christ. Accordingly, under the Romans, the book of Daniel promised for Jews the future destruction of Rome and its replacement 1. The theories of world ages/kingdoms/empires in ancient literature have been widely treated. See e.g. J.W. Swain, 'The Theory of the Four Monarchies: Opposition History under the Roman Empire', Classical Philology 35 (1940), pp. 1-21; M. Hengel, Judaism and Hellenism (London: SCM Press, 1974), pp. 181-83 and corresponding bibliography. Among the ancient texts treating such a theory are Hesiod, Works and Days; Sibylline Oracles 4.49-101; the Persian Rahman Yasht (preserving an earlier source); and numerous Latin writers (discussed in Swain).
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 by the promised eternal kingdom, while for Christians the process was already under way. This contrast characterizes in general terms the difference between Jewish and Christian readings of Daniel under the Romans. Though in either case Daniel gave warrant for the hope of Rome's imminent demise, attitudes towards Rome were determined by direct experience of imperium rather than simply by appeal to Daniel. In the remainder of this essay, I shall sample some readings of Daniel which throw light on the experiences of imperial rule. My treatment must then be necessarily selective, illustrative and sparing of detail. 3. Reading Daniel in Differing Circumstances Before the War with Rome: The Dead Sea Scrolls I shall treat Daniel in the Dead Sea Scrolls with especial brevity, since George Brooke has in part addressed the subject elsewhere, and in any case not every use of Daniel here is necessarily indicative of a particular stance towards Rome. Hence the discovery of a legend about Nabonidus, which appears to be an earlier form of the story in Daniel 4, is of no concern to us, though of great importance for the prehistory of the book of Daniel.1 Our major interest in the Scrolls lies with the use of the term 'Kittim' to denote the Romans. For some time, the identification of 'Kittim' for Romans in the scrolls was disputed, on the grounds that in the Bible the term applies to the Greeks. However, in Dan. 11.30 the term 'ships of Kittim' almost certainly refers to Rome—though these 'Kittim' are not pejoratively treated and indeed of only incidental concern to Daniel as players in the drama of the 'king of the north', Antiochus IV. Since Daniel is used in the opening column of the War Scroll, one of the two scrolls in which the Kittim figure prominently, it is highly possible that the term 'Kittim' for the Romans is inspired by the usage of Daniel. Relationships between Rome and the inhabitants of Judah evolved from almost one extreme to the other. According to 1 Maccabees, Judah Maccabee made an alliance with Rome, an alliance that perhaps
 
 1. On this text (4QPrNab)—and other Qumran texts related to Daniel—see J.T. Milik, ' "Priere de Nabonide" et autres ecrits d'un cycle de Daniel, fragments de Qumran 4', RB 63 (1956), pp. 407-15; for the text, see B. Jongeling et al, Aramaic Texts from Qumran (Leiden: Brill, 1976), pp. 123-31.
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 persisted for some time.1 Whatever the actual motives on each side, it is likely that at least the supporters of the Maccabees, and subsequently the Hasmoneans, regarded Rome as a distant, though increasingly less aloof, protector. Indeed, according to Josephus, Pompey was invited to Jerusalem in 63 BCE to adjudicate between the rival claimants to the Hasmonean throne. Although anti-Roman feeling is often dated by modern scholars from Pompey's arrival in Jerusalem, Antipater came with a Jewish army to the assistance of Julius Caesar in Egypt during the wars of the triumvirate, and in return for this favour, the Jews throughout the empire were granted considerable favours. It was only the experience of direct Roman administration (which, again, was requested by Jewish leaders) that seems to have led to violent antiRoman feeling and ultimately to war. In this context, the difference of attitude towards Rome between the Habakkuk Commentary and the War Scrolls might be instructive. The former would seem to date from a period before Rome was perceived, at least by the authors, as the inevitable enemy of the righteous. It describes the Kittim in fierce terms, indeed hostile ones, since they deal in 'cunning and guile' and act on instruction from their 'house of guilt' (= Senate?). But attention is throughout focused on their imperium and not on its destruction, of which there is no explicit mention. Their visitation upon Judah is taken for granted, though this visitation is portrayed as a punishment upon its wicked rulers. Apart from the use of the term 'Kittim', there is no hint of Danielic influence and no correspondence with its ideology of empire; the connections are rather with the frequent biblical motif of foreign armies as instruments of divine punishment upon the chosen but disobedient people. The case is entirely different in the War Scroll, where the Kittim are the final enemy, the 'sons of darkness' whose defeat, in col. 1, is modelled in Daniel's description (ch. 11) of the 'king of the north', who will fight the 'king of the south' and then perish 'between the sea and the glorious holy mountain'. (Daniel seems to refer to Antiochus IV s Egyptian campaign, though the prediction of his death is inaccurate.) In the War Scroll the 'king of the Kittim' enters Egypt and then wages war with the 'kings of the north'. It seems that the scenario of Daniel 11 (and including Daniel 12) has been adapted, 1. On the Maccabean/Hasmonaean contacts with Rome, see 1 Mace. 8.1-32; 12.1-23; 14.16-24.
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 with some freedom, for the Romans.1 The date and setting of the War Scroll remains disputed, but my own opinion2 is that it betrays a period in which these writers perceived clearly that war with Rome was inevitable and that this war would indeed be the eschatological cosmic war of which Daniel 11-12 speaks. Yet, unlike Daniel, which hints at angelic intervention,3 this document envisages a full-scale human battle, followed by a forty years' war—fulfilling the prediction in Daniel 2 and 7 of an empire of the Jewish people or of their god (the War Scroll shares the ambiguity of Daniel over this). The Habakkuk Commentary, on the other hand, may reflect the views of a slightly earlier period. But this is not necessarily the case, for their respective perceptions of the role of Rome can be traced over a long period, and remain, even after 70, in that literature that sees the disaster as punishment for Jewish rebellion against its god. But this perception is not that of the book of Daniel.4 The Late First Century Here I invoke a pair of contemporary Jewish authors, each writing in the aftermath of the suppression by the Romans of the Jewish war of 66, in which the Temple had been destroyed and, as far as we know, the cult thereafter abandoned. I shall also allude, though very briefly, to the use of Daniel in the New Testament, chiefly in the book of Revelation. 1. For discussion of this influence, see P. von der Osten-Sacken, Gott und Belial (Gottingen: Vandenhoeck & Ruprecht, 1969), pp. 30-34. 2. See P.R. Davies, 1QM, the War Scroll from Qumran (Rome: Biblical Institute Press, 1977), pp. 123-24. 3. Note especially the appearance in 1QM 9.15(7); 17.7; (cf. 13.13!) of Michael (possibly, though not certainly, to be equated with the 'prince of light', 1QM 13.10) and the same figure in Dan. 12.1 (possibly, though not certainly, to be understood as the human figure ['son of man'] of Dan. 7). 4. Dan. 8 can be invoked, of course, as a recognition that the misfortunes of the Jews arise from their own sin. This contradiction of the ideology of the rest of Daniel has long provoked discussion of the originality of this prayer, which can hardly be excised from the chapter without leaving an implausibly stunted rump, though it can certainly be read as a deuteronomistic 'quote' and possibly a well-known liturgical item. Even cursory discussion is out of the question here; let it simply be remarked that the sin of Israel is perhaps to be understood as causing the delaying of the arrival of the final kingdom rather than as the reason for the sovereignty of non-Jewish kingdoms in the first place.
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 The fall of Jerusalem in 70 could be seen as the fulfilment of the 'prediction' of Daniel as the 'desolating sacrilege', the culminating outrage of the fourth kingdom against the Jewish people and their deity. 4 Ezra1 is a Palestinian work dating from the decades after this destruction, and comprising a series of visions and meditations on the catastrophe. It is probably a composite work, and its fifth vision (10.60-12.35) is perhaps an originally independent composition modelled on Daniel 7, which described the four successive kingdoms of the world as four beasts, the first a lion with eagle's wings, the second a bear, the third a winged leopard. Of the fourth we are told in Daniel only that it had iron teeth and ten horns, with one little horn. The fifth vision of 4 Ezra is of an eagle that, like the beasts in Daniel 7, arises from the sea. It has twelve wings and three heads. The eagle reigns over the earth, but its wings and heads drop successively from it, until one head is left. Finally a lion speaks to the eagle: 'Hear, O eagle, I will speak to you: the Most High says to you, are you not the one remaining of the four beasts which I made reign in my world, that the end of my times might come about through them? But you, the fourth to have come, have overcome all of the previous beasts'. After describing the eagle's cruel deeds, the speech ends: 'so you shall disappear, O eagle. . . and so the whole earth, free from your violence, shall be refreshed and hope for the judgment and mercy of him that made it'. By apocalyptic convention, the near-transparent symbolism is made explicit by a subsequent interpretation that, almost by convention too, does not exactly match the vision—presumably because the interpretation is really a re-interpretation and fits slightly different data. But at any rate the eagle is Daniel's fourth beast, the fourth kingdom, and the wings and heads its rulers, though not necessarily all emperors. One development from Daniel is the appearance of a messiah descended from David, who is the lion, and will first judge and then destroy 1. For the text of 4 Ezra see B.M. Metzger in J.H. Charlesworth (ed.), Old Testament Pseudepigrapha (Garden City: Doubleday, 1983), I, pp. 517-59; the older translation and commentary of G.H. Box in R.H. Charles, Apocrypha and Pseudepigrapha of the Old Testament (Oxford: Clarendon Press, 1913), I, pp. 542624 is dated but provides a fuller, and very useful commentary. See also A. Thompson, Responsibility for Evil in the Theodicy of IV Ezra (Missoula, MT: Scholars Press, 1977), and T.W. Willett, Eschatology in the Theodicies of 2 Baruch and 4 Ezra (Sheffield: JSOT Press, 1989).
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 them. In 4 Ezra 13 appears the figure of a man coming out of the sea who will judge and destroy the nations from Mt Zion. The vision combines elements from Daniel 2 and 7, but while in Daniel 7 it seems that the human figure is a symbol of the Jewish people, the Holy Ones, here it is taken as an individual redeemer, the 'messiah'. The same is true in the book of Revelation, which I shall not treat in detail, since it is well represented elsewhere. I shall merely note that both it and 4 Ezra bring into prominence the idea of Daniel 12 (itself perhaps a development of the deliverance tales of chs. 3 and 6) that extreme distress, including death, immediately precedes the end: 'there shall be a time of trouble, such as never has been since there was a nation, till that time' (Dan. 12.1). By the time of which we are now speaking, the overthrow of the Roman empire is not seen as a politically realistic eventuality except by means of a celestial agency, which Daniel 12 provides in the figure of Michael (as remarked earlier, perhaps introduced into ch. 12 as the referent of the human figure of ch. 7). The 'messianic' interpretations of Daniel in 4 Ezra and Revelation call for some explanation, though in either case the explanation will be different. In Revelation, where the influence of Daniel 7 is well known,1 the Danielic figure is of course Jesus Christ, who, according to Acts 1.9 went up to heaven with the clouds of heaven instead of coming down with them, and whose second coming is shortly expected. In the case of 4 Ezra we may prefer to conclude that the recent experience of defeat by Rome caused the author to reflect on the desirability of such an interpretation: victory over Rome must come only from God and his appointed agent, not be taken by the Jewish people (and we may note that while messianic pretensions do not seem to have been explicit in the war of 66-70, the leaders of the Bar Kochba revolt did invoke a messianic ideology, including of course the taking of the name 'bar Kochba' by Simeon bar Kosiba). The contents of 4 Ezra, including its eagle vision, were composed in Hebrew or Aramaic and in Palestine. Clearly the weight of Roman oppression is heavily felt, though as with the Dead Sea Habakkuk Commentary it is the extent of Roman rule which is deplored and not any particular wrong done to the Jewish nation. Although the 1. On the use of Daniel by the author of Revelation, see O.K. Beale, The Use of Daniel in Jewish Apocalyptic Literature and in the Revelation ofSt John (Lanham: University Press of America, 1984).
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 specifically Jewish context is entirely evident, it seems to me unlikely that any particular event alone inspired the vision—whether the fall of Jerusalem under Titus or the war of Quietus or the measures of Hadrian such as road-building or the founding of Aelia Capitolina or the controversial edict against castration (which is now thought not to have included circumcision in any case). The argument lies indeed rather in the very power of Rome than in any act of sacrilege. Daniel 7 avers that each successive empire grows fiercer and bigger until the end of the entire sequence. According to this logic, the very might of the Roman empire itself is the guarantee of its own destruction, and those who resented this empire could thus take some grim delight in that very thing which they most feared. Such an attitude is similar, though not identical, to that found elsewhere in 4 Ezra and, again, in the biblical book of Revelation (this time perhaps inspired by Daniel 12, not Dan. 7) that the greater the suffering, the closer the end. The second author to be studied in this section is Flavius Josephus, who provides a contrasting perspective. His circumstances and his outlook are on the face of it quite different from those of the author(s) of 4 Ezra. Although Josephus had initially fought against Rome as a general in Galilee, he had later attached himself to Vespasian, and ended up in the closing years of the first century CE not too uncomfortably as a resident of Rome, where he chronicled first the course of that war, then later the entire history of the Jews. In this larger work, the Jewish Antiquities, he deals with the 'prophet' Daniel in the course of describing the period of deportation in Babylon. Mindful of the recent events and of his task in persuading non-Jews of the antiquity and venerability of his own people, not to mention their lack of real antagonism toward Rome, what can he say of the book's predictions about the fourth kingdom, its destruction and replacement by the rule of the Jewish god? Daniel's interpretation of Nebuchadnezzar's dream in ch. 2 concludes with the statue representing the four world empires being smashed by a stone that has been cut, without human hands, from a mountain. Having explained the four empires, Josephus concludes thus: And Daniel also revealed to the king the meaning of the stone, but I have not thought it proper to relate this, since I am expected to write of what is past and done and not of what is to be; if, however, there is anyone who has so keen a desire for exact information (or 'truth': <XKpi|3e{a					    
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